'macHHEK
ETHOrpad)cCKOr MHCTHTYTA

Cpncke akajeMdje Hayka H YMETHOCTH

LVI (2)

beorpag 2008




YJIK 39(05) ISSN 0350-0861

CPIICKA AKAJEMUIJA HAVYKA U YMETHOCTH

ETHOI'PA®CKU UHCTUTVYT

I'/TACHHUK

ETHOI'PA®CKOI' UHCTUTYTA
LVI

cBecka 2

Inasnu u 002o060pHU ypeOHUK:
Hparana Panojuanh

Ypehusauxu oobop:

I'ojko Cy6otuh, Pagoct MBanoBa, Mapuna MaprturoBa, Hatamuja [Tymkapesa,
Enena Y3eneBa, Mununa bakxuh-Xejnen, Emepreprnoc Anekcakuc,
[Merep CnaBkoBcku, Coduja Munopanosuh, bojan XKukuh,

Jenena Ysoposuh, Munanena [penuh, Jbusbana I"aBpunosuh

Cexpemap ypeonuwmsa:
Mapuja HBokuh

IIprmmibeno Ha cegani Onespema ApymTBeHnx Hayka CAHY
onpkaHoj aeremopa 2008. roquHe, Ha OCHOBY pedepara akamemuka JJumurpuja
Credanosuha u gonucHor wiana CAHY Bojucnasa CranoBuunha

BEOI'PA/L 2008



UDC 39(05) ISSN 0350-0861

SERBIAN ACADEMY OF SCIENCES AND ARTS

INSTITUTE OF ETHNOGRAPHY

BULLETIN

OF THE INSTITUTE OF ETHNOGRAPHY
LVI
No. 2

Editor in chief:

ey

Editorial board:

Gojko Subotié, Radost Ivanova, Marina Martinova, Natalija Puskareva,
Elena Uzeneva, Milica Baki¢-Hayden, Eleftherios Alexakis, Peter Slavkovsky,
Sofija Miloradovi¢, Bojan Ziki¢, Jelena Cvorovié,

Mladena Preli¢, Ljiljana Gavrilovic¢

Secretary:
Marija Poki¢

Accepted for publication by the reference of academician Dimitrije Stefanovi¢ and
associate member of the SASA Vojislav Stanov¢i¢, at meeting of the Department of
Social Sciences SASA, on December 2008.

BELGRADE 2008



Hz0asau:
ETHOI'PA®CKU UHCTUTYT CAHY
Kue3 Muxaunosa 36/1V, Beorpan, ten. 011-2636-804
eisanu(@sanu.ac.rs
WWwWw.etno-institut.rs

Peyenzenmu:
akagemuk JJumutpuje Credanosuh
norucad wiaH CAHY Bojucnas CraHoBunh

Jlexmopu:
Coduja Mumnopanosuh
Aunpujana Aununh

Ilpe6oo na enenecku:
Jenena Ysoposuh
Jlaga CreBanoBuh

Kopexmop:
Mapuja HBokuh

LImamna:
AkajzieMcKa u3iama
beorpan

Tupaoic:
500 mpumepaxa

tamname myOnukanyje GUHAHCUPAHO je U3 CpeCTaBa
MuHmCcTapcTBa 32 HAyKy M TEXHOJIOMIKH pa3Boj Pemy6mmke Cpouje

Jleo pagoBa y oBoM ['macHUKy pe3yJnTaT je pajia Ha POjeKTHMa:

Cpbuja usmelly mpaduyuonaiusma u MooeprHuzayuje — emHoIOWKa U AHMPONOIOUKA
npoyuasarba Kynmypuux npoyeca (6p. 147020), Aumpononowiko ucnumusarse Komynuxayuje y
caepemenoj Cpouju (0p. 147021) u Emuuyumem: Cagpemeru npoyecu y Cpouju, cyceonum
semmama u oujacnopu (op. 147023), xoje je y uenuan ¢punancupano MHTP PC.

CIP — Karanoruzanuja y nyonukanuju
Haponna 6ubmmoreka Cpouje, beorpan

39(05)

(beorpan : AkanemMcka u3ama). — 24 cm

logumme
ISSN 0350-0861 = I'macauk ETHOrpadckor nHCTHTYTA
COBISS. SR-ID 15882242

I'nacuuk ETHorpadgexor nncruryra = Bulletin of the Institute of Ethnography /
TJIaBHU M OTOBOPHHU ypenHuk Jlparana Pamojuuuh. — Km. 1, 6p 1/2 (1952) —
Beorpan : Ernorpadcku uncturyr CAHY (Kues Muxamnosa 36/1V), 1952 —




Summary

Cappxaj

Lada Stevanovi¢, Human or Superhuman: the Concept of Hero in Ancient
Greek Religion and/in POIItICS.......ccveeuivieiieniieieciecieeee e

Jlaoa Cmesanoguh, YoBeK Ul HATYOBEK: KOHIIETIT XePOja Y aHTUYKO] TPUKO]
PEITATH] Y W/VITH TIOTTHUTHIIF ... vevvvenvrenseesseesseseesenssesssesseessessesssesseesseenns

Aleksandra Paviéevi¢, Time With or Without Death. Researching Death in
Serbian Ethnology during the Second Half of the 20" Century...........

Anexcanopa Ilasuhesuh, Bpeme 6e3 cmptu. [IpoydaBame CMpPTH y CPIICKO]
€THOJIOTHjH TOKOM JIPYTE MOJOBHHE 20. BEKA.....ccverveererrrerreeieerenenenns

Ljiljana Gavrilovi¢, Museums and Geographies of (National) Power...............

Jbumana I'aspunosuh, My3eju u reorpaduje (HaroHanHe) MohH...................

Srdan Radovié¢, From Center to Periphery and Vice Versa: The Politics of
Toponyms in the Transitional Capital..........c.ceccerveerienieninienieneene

Cphan Paoosuh, On nentpa no nepudepuje, 1 00paTHO: MOIUTUKA
TOIIOHUMA Y TPAH3UIH]CKO] IPECTOHMII . ...c.vvvrenrenrenrerenrenreereeneennennenne

Milina Ivanovi¢-Barisi¢, Holiday Text Message Well-wishing.............c...........

Mununa Usanosuhi-bapuwiuh, [TpasHuaHE SMS YECTUTKE. ....oeevveeeeereererereneeans

Ivan Pordevic¢, Historical Tradition in Serbian Genre Literature.......................
Hean bBophesuh, ictopujcka Tpaauiyja y AoMahoj >kaHpOBCKO]
KEBHIKEBHOCT . ...t ttententeteseesesteneeneetentesesteneesesseneesese e esesseneebenseseesensne

Marijana Mitrovié, Serbia — from Miki and Kupinovo to Europe: Public Per-
formance and the Social Role of Celebrity........ccccceeeevererienenienirenen.

Mapujana Mumposuh, Cpouja on Mukuja u Kynuaoo(m) 10 EBporre: jaBHu
HACTYIH ¥ IPYIITBEHA YJIOTA MEANJCKE 3BE3IC. ...cuvverrenrerereneerervennenns

Sanja Zlatanovi¢, Power of Categorization: Natives and Incomers in South-
€aStern KOSOVO.......ooiiiiiiiiiiiicccece e

Carva 3namanoeuli, Moh kareropusanyje: CTapoceaeoly U J0CEIJbCHUITN
JYTOUCTOUHOT KOCOBA.......uiiiivieieiieiiieiie ettt sre e

Gordana Blagojevi¢, Recent Turkish Migrants in Serbia and the Role of the
Serbian-Turkish Friendship Association...........ccccceevveeciierirenieeecreennnnn.

Topoana brazojesuh, Hopuju Typcku murpanta y CpOuju u yiora
JpyIITBa CPIICKO-TYPCKOT HPHJATEIBCTBA. c.evveeeerenvererrenenesreeesenseneenenne

Jelena Cvorovi¢, Impact of Paternal Investment Among Women in Sandzak...

Jenena Yeopoeuh, YTuliaj OUMHCKOT ylarama y kKhepke: ciiydaj )KeHa y
CAHITAKY ... veeereenereeireeieesseessseessseesseeassaeaseessseessseessasassessssessnseessseensses

21

23

34

37
51

53

73

75
97

99

114

117

131

133

146

149

156
159

170



<= Bulletin of the Institute of Ethnography SASA LVI (2) =

Milica Baki¢-Hayden, Two Methods of Contemplation: Yoga and Hesychast
Prayer. An Exercise in Comparative Religion............ccccevvervieviiniennnne.

Munuya baxuh-Hayden, ]IBa MeTo1a KOHTEMIUTAIWjE: jOra U HICHXACTHYKA
MOJUTBA. OTJIE]] U3 YIOPEIHE PEITUTHIC...veuveneerereeneereseeneesesaeneeseseeneenes

Mpukasun

Hsan Bophesuh, MupocnaBa ManemeBuh, KEHCKO. .........c.ccveeveeveeneeereerennnan,

Cama 3namanosuh, Sasa Nedeljkovi¢, Cast, krv i suze: ogledi iz
antropologije etniciteta i NACIONALIZING...............cccueeeecenieiieiraieannn,

XpoHuka
[IpenaBama oapxxana y okBupy Tpubune ETHorpadckor uacturyra CAHY
2008, TOLIHE . ....eeeeeeeeeeee e e e e e e e e e e e e e e et eeaeeeseeeeeeeeaaaaaaeeeeeeeeeeeaeananaaaeas

Jlpazana Padojuuyuh, ApXuBCKa UCTPAXKMBamba U IbUXOB 3HA4aj 3a
ETHOJIOTH V.. vveveenveeueeserenseesesssesseenseensesssessesnsesssesseensesnsesseensesnes

Jbynuo C. Pucmecku, Tepencku pan meljy Heroctojehnum by auma.
ETHOrpaduja qpymrBeHo MapruHATN30BaHUX TPYIIA................

Jbumana I'agpunosuh, O ycrioMeHaMa, XepojuMa U IyTOBambUMa.
Kitog JIeBU-CTPOC HA TEPEHY ......veerueieeiieeiieeiieeieeeiieenieeeeee e

Mupxko Bnazojesuh, Konmuko nuMa npaBociaBHUX BepHUKa gaHac? O
COIHOJIOIIKUM KPUTEPHjYMUMA PETTUTHOZHOCTH . ....c..coveeveeerennee

Mununa Heanosuh-Bapuwuh, Ped Ha oTBapamy u3in0x0e 30omopdhu
OPHAMEHM Y MPAOUYUOHATHO] KVIMYDPU YMAOUJC.......eveveeeerereanenen.

Mununa Heanosuh-bapuwuh, Ped Ha oTBapamy uznoxoe I/Ilpoussoou
AOAUUFCKOZ ZAHAMM....c.eeeneeeeesieneiteeeieie sttt ese st seeneene s aene



UDK: 393(497.11)"19"
316.72:393(497.11)"19"
398:2-186(497.11)"19"

Aleksandra Pavicevi¢
Ethnographic Institute of the SASA, Belgrade
Aleksandra.Pavicevic@sanu.ac.rs

Time With or Without Death*

Researching Death in Serbian Ethnology during the Second Half of
the 20" Century

Topics of ethnological research, as well as scientific discourse in general,
often represent the mirror of social reality. This paper researches the ways
in which dealing with death and current ethnological approaches in Serbi-
an ethnology during the second half of the 20" century, reflect the Zeit-
geist. The intensity and the quality of interests for this important anthropo-
logical theme varied during the researched period, wherefore it is possible
to differentiate two types of works and authors: those who write about fu-
neral rituals, and those who “read” them. From 1980s until nowadays there
are three subgroups of contributions to this theme that reflect critical mo-
ments of the contemporary Serbian history. The issues raised in this paper
are the following: The way in which state/society regards death, the way in
which it structures death, the way in which it gives meaning to death, as
well as the usage of death for political purpose and the constant effort of
civilization to repress it into oblivion.

Key words:

death, ethnology, religion, poli-
tics, authors

The reasons for choosing this theme are numerous. Concerning the fact that
I have been already researching death for some time, I wanted to get familiar with
all relevant ethnological/anthropological studies that are dealing with death in dif-
ferent ways. The second reason has to do with my personal feeling that it is time
some systematization of the results in the discipline was made, which would make

* This paper is a part of the project 147020: Serbia in between traditionalism and modernization —
ethnological and anthropological studies of cultural processes, financed by the Serbian Ministry
of Science and Technological Development.
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easier the efforts for developing a strategy for ethno/anthropological researches in
our country. The last but not the least impulse for such analytical intersection has
been the following question: did and in which way anthropological themes during
the last fifty years reflect social and cultural reality, i.e. was the anthropological
discourse about death only an immediate reflection of the cultural climate, or did
anthropologists succeed in analyzing it from scientific distance? I am aware that the
last question is very complex and I do not have the illusion that I am able to offer
some definite answers at this moment. However, I hope that this analysis will be at
least modest contribution to the further syntheses and evaluations of achievements
in the frame of Serbian ethnology/anthropology.

Concerning immense ethnological literature that was written during the rel-
evant period, I have decided to limit and focus only on the most important publica-
tions: Bulletin of Ethnographic Institute (further GEI), Bulletin of Ethnographic
Museum (further GEM), Issues in Ethnology and Anthropology (further EAP), Eth-
nological Volumes (further ES) and Ethnological Review (further EP), as well as on
monographs and some texts of the authors from Serbia who are unavoidable when
one researches death..!

It is very known and elaborated fact that the modern time brought the atti-
tude towards death, which differs a lot from the one of the former epochs. From the
phenomenon that in traditional society used to go “hand in hand” with its antipode —
life, representing thus inseparable part of its all crucial and everyday manifestations,
death in industrial era has become more and more suppressed towards the margins
of reality, in the sphere of private, tacit, uncontrolled and unrecognized. Profession-
alization of the work related to death and the dead, propagating and popularization
of cremation, building fences and hiding graveyards, as well as moving ill people
and those who are dying far from the eyes of world, represent just details of the
process, which, it is possible to say, has culminated during the second half of the
20" century.? Anticipated by Aldous Huxley’s visionary book Brave new world,
persecution of death in this “cosmic era” turned into prohibition of its mentioning,
even into prohibition of public mourning the dead.? Trends in Serbia, at least when
it goes about dead, did not differ a lot from the global ones. However, it is im-
portant to notice that the cults related to death — if we compare this to the other cus-
toms from the life cycle — went through the least changes, at least formally. Reasons
for this should be searched for in the complex phenomenon of death as eternal se-
cret and inspiration of religious and magic way of thinking, as well as in the fact

! Here I refer to following books: I. Colovi¢, Knjizevnost na groblju, Beograd, 1983; CnoGonan
3euesuh, Kyim mpmeux koo Cpba, Beorpan 1982; Dusan Bandi¢, Carstvo zemaljsko i carstvo
nebesko, Beograd, 1990; bojan JoBanosuh, Cpncka xmuea mpmeux, beorpan 1992; Ibid, Tajna
nanoma, beorpax 1999.

2 Luj-Vensan Toma, Antropologija smrti I, Prosveta, Beograd, 1980, 25. 1. Colovié¢, Knjizevnost,
102-104; Cmmsba Mapjanosuh-Jymanuh, Cupm u céemocm, in: IIpuBaTHU KUBOT y CPIICKUM
3eMJpaMa cpelmer Beka, beorpan, 2004, 586; A. IlasuheBuh, ,,[pywmeo Ozar 3a cnamusarbe
mpmeaya y beoepaody ** Passoj, udeje u cumbonu, 'EN CAHY LIV, Beorpan 2006, 289-303.

3 Oldos Haksli, Vrli novi svet, Beograd 1967; 1. Colovié, see: Lleppu Topep, Hoproepaguja
cmpmu, U'panar 124/125, Beorpan 28-31.
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that atheistic ideology used to be primary anti-Christian and anti-Church, while the
rituals of pagan character were not perceived as ideologically too dangerous. This
was beneficial for survival of complete complex of traditional funeral rituals all up
to nowadays. Probably this is the reason for relatively great number of papers about
death, which are, (concerning already mentioned trends), contrary to expectations,
published in ethnological publications from the researched period.* However, an-
other question imposes and that is — what does it mean to write about death? Name-
ly, the fact is that ethnology of this period was above all a “science about rituals”.
Those rituals are always more or less related to the system of beliefs, ideas and be-
havior, that is called traditional religion. Therefore, the result is that it is difficult to
find any paper or work that, at least indirectly, does not deal with death. Religious-
magic view of the world that used to pervade everyday life in traditional society
meant also constant contact with beyond, so the studies about e.g. rituals of baptiz-
ing or wedding, may also be considered as studies about death. I have solved this
methodological problem thanks to L.V. Toma who understands the whole culture as
a way in which society controls, structures, imagines, and finally forgets death. So,
also those modern approaches in Serbian ethnology, by which the authors tried to
escape the cliché of “research about rituals”, were inspired by death. However, alt-
hough attractive and precious for further reflection, this concept about anthropology
as anthropo-thanatology, does not seem to me appropriate and practical for answer-
ing questions that I raised in the beginning. That is why I have analyzed only those
works that directly and explicitly deal with death, or at least touch on it. One analyt-
ical review requires triage of works according to defined criteria. The most common
differentiation of authors/works makes distinction between those that write about
funeral rituals, and those who “read” them. The first group of authors is the most
numerous, while their approach, although it belongs to the mentioned traditional
concept of ethnology, is not completely abandoned today. However, the majority of
these works was written until the 1980s. Rituals related to death appear here as a
kind of exotica that challenges rationalism of the modern time, while the authors of
these works leave the impression of people who are not personally interested in the
theme of death. The main characteristic of these contributions is descriptivism that
is meritorious for creating valuable ethnographic thesaurus. In anthropological
sense, these contributions are almost completely irrelevant. The other group of au-
thors consists of those who try to unzip the symbolism of death, to interpret it and to
find out its messages, sense and meaning in the world of the living. In my opinion,
one may say, without exaggeration, that in this regarded period, only one author
was completely devoted to such efforts, only one author was focused on dealing
with basic anthropological questions initiated by the phenomenon of death. It is
Ivan Colovi¢. However, between mentioned extremes, appear also nuances.

1 considered about seventy different papers and books. Citing all in the form of reference would
be too ample for this text, so I will mention all titles in the complete bibliography of ethnological
works with the theme of death that I am preparing. Such bibliography of works published until
1970 was prepared by Ljubomir Andreiji¢ in GEM 34, 1971, so new bibliography will refer to the
period after 1970.
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As “nuancing” begins practically during the 1980s, it is also possible to di-
vide works about death on those that were written from the 1950s till the 1980s, and
those that were published during the last two decades of the last millennium. In this
period, from 1952, when the first number of GEI was published, until 1976, nine
papers about death were published. In the following six publications/years, which
means until 1983, this theme was completely omitted from the pages of the Bulle-
tin. Concerning GEM, since 1957 until 1981, fourteen contributions were devoted
to the last journey of human life. The only thing that one may notice as a difference
between those publications probably has to do with the strategy of scientific-
research work that existed in these institutions. Namely, the texts in GEM were
usually part of monographic researches of certain regions, that referred to all seg-
ments of social life, including funeral rituals. Papers in GEI deal with certain phe-
nomenon related to death, while funeral rituals of some regions are published inde-
pendently, and not as a part of wider monographic totality.> Descriptions of grave-
yards, graves, monuments and different fine arts motives appear in seven works
(four in GEI and three in GEM). Due to the lack of effort to regard these material-
ized echoes of death in a wider ethnological or anthropological context, they might
be described as archeological or art history contributions.

Researches of death in both publications are based on more or less same
structure, which means that they refer to description of behavior (and more rarely,
believes) of the community on the occasion of death. Descriptions usually start with
aremark about preparation for death that used to begin while the person was still
alive. Then follow enumeration of omens of death, announcement of death it, prepa-
ration of the corpse, rules of behaving in the procession, funeral, funeral feast,
commemoration and All Souls Day. None of these papers includes either ethno-
explication, or an effort of the author to explain certain acts, nor to relate them to
the wider context. Rituals are represented as a petrified form that existed like that
from the time immemorial, and that will always be such. The lack of creativity of
the authors from this period might be explained by certain parameters of their work.
Very important factor here might be the age and origin of the authors: they were
born in the society more similar to the one that they wrote about, than to the one
they belonged as ethnologists. Maybe this was the reason why they were not able to
make necessary analytical distance towards the object of their research. This is of
course only assumption. The main reason for the problem mentioned should be
searched for in the combination of socio-political climate and the corresponding at-
titude towards tradition, death and religion (these two themes were always automat-
ically related), and in the mentioned concept of ethnology of the period. According
to this, every social phenomenon was treated more or less the same — as a part of
folk “tradition” that should be written down and thus saved from oblivion. And
while transformation was “allowed” for some other segments of social reality, death

5 In the year of 1978 in the first volume of Ethnological Volumes, two papers dealing with death
were published. In style they did not differ a lot from those mentioned above: Tomislav Zivkovi¢,
Obicaj darovanja o sahranama u okolini Semderevske Palanke i nekim drugim krajevima Donje
Sumadije, ES 1, Beograd, 1978, 168-175; Slobodan Ze&evié, Grejanje pokojnika, ES I, Beograd,
1978, 109-113.
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was presented as independent cultural complex that resists all civilization streams.®

Formally, death (in the rural communities) is such even today. However it is clear
that under the veil of petrified forms exist essentially changed attitudes towards the
last journey. Indication of this change gave Ivan Colovi¢ as early as 1974, in the
text Introduction to the reading of newspaper obituaries (Y600 y awnaiusy
nosunckux uumyma).” The text was published in the journal Kultura, and in a cer-
tain way it was an announcement of the change of ethno-anthropological discourse
about death.

From the papers that appeared in this period, it is necessary to single out
one by Dusan Bandi¢, published in 1975 in GEL® This work suggested a new meth-
odological and structural approach treating religious phenomena, which would later
single outhits author as one of the most significant and most quoted researchers of
traditional religion.

However, as it is already said, 1980s, or more exactly 1980 was a turning
point in historical, cultural, social and probably every other sense. The death of Jo-
sip Broz Tito marked the beginning of long-term transition in the region of Yugo-
slavia of the time. More or less indirectly the beginning of this process might be
recognized in the changes of the scientific discourse, although I think that changes
were caused also by the appearance of more complex anthropological perception in
the worldwide context, although all innovations came to us with certain delay.

It is interesting, especially in the context of anthropo-thanatological re-
searches that the event of death was the one that opened the “the doors of percep-
tion”, as if the death of “the immortal one” permitted to think about death again,
and thus enabled its re-encounter with /ife. Thus, the return to religion, as it is often
called the reactualization of religious views of the world in the 20" century, was not
only the result of economic and social crisis and wars, but probably, above all, the
need to find again the answer to the suppressed questions.

Five years after its publishing in Paris, in 1980, the huge study “Anthropol-
ogy of Death” by Louis-Vincent Thomas was published in our country. A year later,
in 1981, Yugoslav reading auditorium were able to get familiar with the work “Man
and Death” by another French anthropologist — Edgar Morin.” These immense stud-
ies offered detailed, multidisciplinary researches of the phenomenon of death, its
biological, psychological, sociological, historical and philosophical dimensions.
Considering different ways of death and dying, as well as their metaphors, compar-
ing modern and “primitive” societies and the perception of man as a “creature-for-
death” and of human culture as a creation essentially determined by “remembering”

¢ Munka JosanoBuh, Pad Emnozpagproz uncmumyma CAHY na npoyuasarwy caepemenux
npomena y Hapoonoj kynmypu, TE1 CAHY XXII, beorpan 1974, 143-151.

7 Ivan Colovi¢, Ibid, Uvod u analizu novinskih tuzbalica, Kultura 25, Beograd 1974, 168-178.

8 Nywan Banmuh, Tpacosu mabya y campmmuom pumyany Cpba, TEL CAHY XXIII (1974),
Beorpan 1975, 95-116.

9 Luj-Vensan Toma, Antropologija smrti 1-11, Prosveta, Beograd, 1980; Edgar Moren, Covek i
smrt, Bigz, Beograd 1981.
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of this necessity'? represent even today the inspiration and call for “reading” death
as an eloquent fact about life. Here, however, should be mentioned, that basic
Marxist and biological determination towards life that pervade both monographs,
lead both authors to the final negation of reality of metaphysical dimension of death
and in a certain way of death itself.!" But, all this does not reduces the importance
of these capital works.

Although the direct influence of thanatological views of the world was rec-
ognizable in the work of Ivan Colovi¢, the reviews of “Anthropology of Death”
published in 1982 and 1983 in GEM and GEI, together with a frequent quoting of
Thomas and Morin by ethnologists who were writing about death, signify the initia-
tion of Serbian ethnology into the “new” world of symbols and signs.'?

In the period between 1980 and 2006, forty five papers devoted to death
were published in ethnological journals. This number was duplicated comparing to
the former period, probably because of the increased number of journals and period-
icals that started to be published (Ethnological Volumes, Ethnological Review, Is-
sues in Ethnology and Anthropology), but certainly because of increased interest of
the authors in this topic. Furthermore, six monographs partly or completely related
to the research of death were published in that period." First of all, I would like to
mention the study by Dusan Bandi¢ about taboo in Serbian traditional culture,
which includes very interesting chapter about taboo and regulations related to
death.'* As it has already been said, Bandi¢ was above all the researcher of tradi-
tional religion and his greatest merit was that he defined religious system marked
with this term, pointing, among other things, to the layers of the believes of differ-
ent origin. His theoretical and methodological approach was also original and im-
portant mostly because it emphasized the multidimensional aspect of the investigat-
ed phenomena, but also, I dear to say, it was determined, and therefore limited an-
thropological range of his conclusions in advance. Namely, Bandi¢'s perception of
traditional religion and the complex of beliefs and rituals related to death was
diachronical, regarding them only as a phase of religious believes of our people.'
Insisting on the difference between pagan and Christian elements in the frame of ta-
boo-regulations related to death, as well as on the dominant functionalist interpreta-
tion of their role '® (which can not be refuted, but this does not exhaust all contents
and meanings of culture), prevented this prolific author from entering more pro-
foundly into anthropological dimensions of the meaning of death, not so much on

19 Toma, I, 23; Moren, 15, 29.
' Moren, 369, 387; Toma 11, 368-370.

12 Jbusbana T'appunosuh, Jlyuc Bencan Toma, Aumpononozuja cmpmu I-II, Beozpad, 1980, review
in ’EM 46, Beorpan, 1982, 204-206; Unec [puna, JIyuc Bencan Toma, Anmpononocuja cmpmu
I-1I, beoepao 1980, review in TEX CAHY XXXII, Beorpan 1983, 128.

13 These monographs were mentioned in the footnote no. 1.

14 Dusan Bandi¢, Tabu propisi vezani za smrt, u: Tabu u tradicionalnoj kulturi Srba, 105-210.
15 Ibid, 112.

16 1bid, 159, 162.
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social level, but primarily on the level of individual. But, it might be that this was a
conscious decision to avoid this question.

In my opinion, the main contribution of Dusan Bandi¢ to the research of
death in Serbian ethnology is the concept of afterlife dying, which he patented in the
paper with the same title, published in Ethnological Review in 1983.!7 This concept
is described as the process of separation and liberation of the dead from the connec-
tions with the living, but also — and this is more important — as the process by which
social community regulates its attitude towards the particular deceased and towards
the ancestors through the rituals in which fear from the dead and fear of death grad-
ually become replaced by “peaceful coexistence “of the living and the dead, trough
the memory and respect of first towards the latter. This text is also published as a
part of the study “Kingdom of Earth and Kingdom of Haven* (,,Carstvo zemaljsko i
carstvo nebesko®) in 1990. I will write more about this book further in the text.

“Serbian Cult of the Dead” (,,Kult mrtvih kod Srba”) is a book by Slo-
bodan Zecevié, published in 1982, and it certainly represents one of the unavoidable
monographs devoted to the research about death in our region.'® The importance of
this book is that it brought to the intellectual market a book that represents a very
detailed synthesis of Serbian traditional customs and believes about death. Pointing
out the constants elements of the dead cult, which, in the author's opinion had not
been essentially changed by the influence of Christianity, might represent an inter-
esting starting point for contemporary research of the relations between religion and
death.

It was in the same year, that the paper by Mirjana Prosi¢-Dvorni¢ was pub-
lished in the eighteenth volume of Ethnological Review. In this paper, on the exam-
ple of funeral ritual, the author has pointed at the variable structure of the rite of
passage and the methodological deductions that the usage of the suggested Terens
Turner's “geometric-matrix-model” might offer.!® And although, this model intro-
duced vertical dimension of the structure of ritual reality, the conclusions of this
text remained on the level of horizontal functionalist-structural interpretation of the
phenomenon of death.

The importance of the contribution to the research of death that gave Ivan
Colovié is evident from the mere fact that his name in this paper has already been
mentioned several times. His book “Literature on the graveyard” (,,KimxeBHOCT Ha
rpobJby*’) represents the most conclusive and, in anthropological sense, most im-
portant research of the phenomenon of death.?® The analyzed epitaphs from the
tombstones of six graveyards in Belgrade and three suburban graveyards, and their
comparison with traditional lamentation, were not for Colovi¢ only a discovery of
an interesting genre of wild literature, nor did he use them as a means for pointing

17 Dusan Bandi¢, Koncept posmrtnog umiranja u religiji Srba, EP 19, Beograd 1983, 39-47.
18 Cno6onan 3euesuh, Kyim mpmeux koo Cpba, Beorpan 1982.
19 Mirjana Pro8i¢-Dvorni¢, Pogrebni ritual u svetlu obreda prelaza, EP 18, Beograd 1982, 41-51.

20 Ivan Colovi¢, Knjizevnost.
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out the change/constant of human behavior towards death. This work primarily in-
dicated the possibilities of “reading” numerous manifestations of this relationship
and discovering the essential relation between life and death, crucial for understand-
ing human society.

This book alongside with Colovi¢'s previous books and the Zeitgeist, has
initiated a series of topics in the field of ethnological/anthropological research of
death. In the same year, when “Literature on the Graveyard” was published, another
important paper appeared, written by Dunja Rihtman. It dealt with ethnological re-
searches of the city in which she also mentions research of the newspaper obituar-
ies?!. Two years later, also in EP, Zorica Rajkovié¢ wrote about legends related to
tombstones of the victims of car accidents.?? In the year of 1985 one whole part sec-
tion of ES was dedicated to the topic of “Culture and Death”, and apart from papers
that were dealing with traditional, although not so well known, costumes related to
death, there were also those written in the “new” style. Here I refer to the results of
the research of the socio-emphatic functions of tombstones in villages near Bel-
grade, conveyed by Ivan Kovacevi¢ and also to an interesting, but very short work
about perception of death by polled Belgrade citizens, by Sofija Radonié¢.?* To this
group belongs also a paper by Edit Petrovi¢, published in ES in 1987, about funeral
rituals among atheists. The elaboration of this topic at the time when atheism was
still predominant might have made easier the interpretation of the process of revital-
ization of religious believes that happened during 1990s.>* However, this was never
done.

As it is obvious, the focus during the mentioned period, from the beginning
of 1980s until 1990s, was on the journals ES and EP. In the period from 1982 until
1988 fifteen papers were published. GEM in the same period, published five papers
dealing with death, but their content did not differ from those that were published in
the previous period. In the period from 1983-1990, GEI published also five texts —
two in the ethnographic context — by Dugan Bandi¢ and Nevena Curéi¢. Bandi¢ re-
searched the symbolism of mirror, while Nevena Curéi¢ wrote survey paper about
religious as well as different theoretical concepts of interpretation of death.?

The “circle” was symbolically closed by the same author who had initiated
it, by Ivan Colovi¢ with the text about transformation of newspaper obituaries, pub-

21 In 1988 the same author published monograph ,,EtHonoruja Hame ceakonnesuue*, and devoted
complete chapter to the research of newspaper obituaries. See: Dunja Rihtman-Augustin,
Etnologija nase svakodnevice, Zagreb 1988.

22 Dunja Rihtman, Etnoloska i folkloristicka istraZivanja grada, EP 19, Beograd, 1983, 17-24;
Zorica Rajkovi¢, Obiljezavanje mesta smrti u predajama, EP 20-21, Beograd 1985, 11-24.

23 Tvan Kovadevi¢, Socijalno-emfaticka funkcija monumentalnih grobnica, ES VI, Beograd 1985,
81-87; Sofija Radoni¢, Pristp smrti, ES VI, Beograd 1985, 73-79.

24 Edit Petrovi¢, Posmrtni obicaji kod ateista, ES VIII, Beograd 1987, 179-186.

25 Jlyman banguh, Oznedano — kanuja 36e30a, TEM CAHY XXXIII, Beorpan 1984, 9-20; Hesena
hypunh, Penucujcku KOHIENT CMPTH W Heke MOryhHOCTH meroBor Tymadewa, I E1 CAHY
XXXVI, beorpan 1988, 139-153.
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lished in ES in 1988.2° One could not say that there were no interesting and innova-
tive texts during 1990s, but the number of those significantly decreased, while eth-
nological research of death returned to the safe port of anthropological inambition.
I would like to mention here one more text, published in 1989 — not because I con-
sider it particularly relevant for research on death, but because it seems to me that
its appearance was the announcement and the mirror of the new attitude of society
towards this life necessity. It is a contribution by Zivko Miki¢ in which he deals
with anthropological details (it is about physical anthropology) of identification of
body remains of Montenegrian king Nikola I, queen Milena and princesses Ksenija
and Vera.?” Identification was performed just before their remains were carried to
Montenegro. From today’s point of view, and from the point of view of that time,
this text seems like an overture for “forensic era” in which digging out the dead has
become a part of everyday life — the one of the film, media, politics or war.

However, new social trends and events were announced by, who else than,
Ivan Colovié with his text about death of Ljuba Zemunac published in GEI and
Dusan Bandi¢ with his monograph “Kingdom of Earth and Kingdom of Heaven” 2
Alongside with the sound of the “war trumpets” these two authors lead us to the
time of actualization of new/old myths and heroes, who were intensively used in
political marketing, in the following period. Both studies reveal in a certain way the
elements of new way in which the society does the “organizing” and “making
sense” of death, “allowing” antiheroes and heroes to die for us, giving legitimacy to
the collective cathartic lament. In relation to this question an interesting text by
DPurdica Petrovi¢, was published in GEM in 1995 in which she pointed out the in-
fluence of important social/state institutions on the formation and suggestion of de-
sirable forms of mourning the dead, as well as the desirable attitude to the moment
of meeting of the individual and the collective with the beyond.?® Text by Lada Ste-
vanovié, published in this GEI confirms that these kinds of interventions are not ex-
clusively characteristic of the modern society, existing, in different ways since the
distant past.*

But, let us return to Kingdom by Bandi¢. Defining the symbolism of Koso-
vo oath as a certain “national thanatology”, in the mentioned monograph Bandi¢
opened the question of the relation nation/religion/death, which is today, after evi-
dent rehabilitation of death as phenomenon of political manipulation, more than rel-

26 Tyan Colovié, Preobrazaj novinske tuzbalice, ES IX, Beograd 1988, 59-64.

27 Zivko Miki¢, Nekoliko reci o identifikaciji crnogorskog kraga Nikole I Petroviéa Njegosa,
kraljice Milene i princeza Ksenije i Vjere, EAP 5, Beograd 1989, 7-13.

28 Ysan Yonosuh, Cupm Jbybe 3emynya unu napadoxc o sawmumnuxy, TEU CAHY XXXIX,
beorpan 1990, 61-71.

2 Byphuna Iletposuh, Agexmrue axmusnocmu y cpedrbe6eKko6HOM Nno2pebHOM pumyany Ha
yeumpannom bankany, TEM 58-59, Beorpan 1995, 111-124.

30 Lada Stevanovi¢, Human or Superhuman: the concept of hero in ancient Greek
Religion and/in Politics, TEU LVI, Beorpax 2008.
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evant.?! I think that this work of Bandi¢ is particularly important because of his im-
plicit negation of evolutionist views, and interpretation of religious language as sys-
tem complementary to the language of science. Those two languages according to
Bandi¢ “supplement one another...Each represents a cultural answer to the needs
that its par might not fulfill”.>* This knowledge (and confession) should be one of
the basic perceptions and starting points of further anthropological researches of
death, and the society in general.

Discovering of specific language of political thanatology is characteristic
also for the text by Ivan Kovacevi¢, published in 1996 in which he marks the grave
(it is about the grave of Josip Broz Tito in the Hose of Flowers) as a political place
(locus politicus), trying to explain the increasing importance of the grave in Serbian
politics.® Unfortunately, the author did not elaborate this interesting theme, so the
importance of this contribution is more in setting up the questions than in giving
conclusions.

In this analytical review, it is obligatory to mention work by Bojan Jo-
vanovi¢ “Serbian Book of the Dead” (“Srpska knjiga mrtvih) (1992) and “Secret
of Lapot” (Tajna lapota) (1999), above all because of specific esthetic quality that
these syntheses bring.>* Namely, these two monographs were written in extremely
beautiful literary-philosophical style that is appropriate for symbolic meaning of
this, more or less, familiar reading. Particular importance of “Secret of Lapot” rep-
resents the effort of the author to request ion scientific dogma about killing old peo-
ple, pointing out the symbolic dimension of this, unconfirmed legend.

In the year of 1997, the editorial board of the journal Gradac published the
thematic number devoted to death. However, there are no ethnological contributions
in this journal. In the year of 2004, the whole volume of Codes of Slovenian culture
was devoted to this topic. The authors were linguists and ethnologists, but what sur-
prises us most is the lack of creativity in choosing topics and methodological
framework as well as the effort to regard the issue in the current context.*’

In the beginning of the new millennium when ethnologist/anthropologists
seriously and in great number became “obsessed” by constructivism and political
anthropology, the interest in the private sphere is more and more a theme of histori-
ans who are revealing its inexhaustible sources of possibilities for interpretation of
social reality in diachronic perspective. I do not claim that social history did not ex-
ist before, but such an interest has practically become a trend in the contemporary
researches. This is testified also by the edition “History of private life” that first
consisted of five volumes of translated French editions (2000-2004), appearing af-

31 Dusan Bandi¢, Carstvo zemaljsko i carstvo nebesko, in: Carstvo zemaljsko i carstvo nebesko,
31-42, 40.

32 Dusan Bandi¢, Komunikacijski koncept religije, in: Carstvo zemaljsko i carstvo nebesko, 28.

33 Uan Kosauesuh, I'po6, nonumuka, mazuja, in: Cemuonoruja puryana I, nonuruka, Beorpas
2001, 51-56.

34 Bojan Josanosuh, Cpncka xruea mpmeux; Ibid, Tajua ranoma.

35 Gradac, sv 124/125, Beograd, 1997; Kooosu crosenckux kyrmypa, ¢g 9, Beorpan, 2004.
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terwards as History of Private Life in Serbia in four volumes (2004-2007). In these
publications, mostly historians are dealing with death, and only two contributions
were written by ethnologist.*¢

The intensity of the interest for death as well as the quality of the research
of this phenomenon was oscillating during the focused period. The influence of the
global and local social and state ideas and processes was mirrored also in the field
of anthropological discourse. Critical situations for the society and certain research-
ers were reinforcing impulses for interest in death from time to time. However, this
interest was constantly in inverse proportion with the increasing fear from the un-
known. The closeness of war, as Morin concluded, brought some kind of weakening
of the fear and one might explain the richness and diversity of ethnological produc-
tion between 1980s and 1990s also by that.’” The war situation and the disintegra-
tion of the country apparently suggested the strategy of “admitting” only “certain”
and “big” heroic deaths, so individual frustrations caused by the restriction of po-
tentially destructive and above all uncontrolled intimate and private mourning the
dead ( human/own, fate in general) were replaced by intensive mythologization of
events of national history and participation in the collective pain on the “exclusive”
funerals such as the one of Zeljko RazZnatovi¢, Zoran Dindi¢, Slobodana Mi-
losevi¢a, Nenada Bogdanovi¢a. In the pauses between deaths of important people,
catharsis was provided by mass city religious processions and transfers of remains
of the dead from one place to another.

I believe that science, as a specific worldview appeared from the need to
answer the basic question of human existence in time and efernity. Anthropology as
a science about human should be, by definition, occupied by this issue to the largest
extent. Or it should, at least be based on the basic knowledge that human culture is
conditioned by unavoidable human fate, both in its confirmation and negation
through different types of oblivion. Having this in mind, memory of death would be,
at least, partially, tamed, and further research would be directed towards demystifi-
cation and deconstruction of individual and social attitude to the end of this world
existence.

But, in the end, we will face again unavoidable wall of secrets, or dead
end. However, to think about it in advance might make us more calm and at least
more prepared for meeting the eternity.

36 Anekcannpa [asuheuh, Ozweno caxpawusare, Pana ucmopuja MmooepHoz cnamuearba
mpmeux, TlpuBatHu sxuBoT konm Cpba y nmeBetHaectoM Beky, ed. Anma Cromuh u Hewnan
Maxysmesuh, Kmmo beorpax, 2006, 984-999; Anexcannpa Ilasuhesuh, [locreoma majua,
IIpuBatau xuBot y Cpouju y 20. Beky, yp. Munan Pucrosuh, Kimo, beorpan 2007, 912-923.

37 Moren, 45.
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Anekcangpa NasuheBuh

BPEME (EE3) CMPTU

NMpoy4yaBawe CMPTU Y CPNCKOj €THONOrnju
TOKOM Apyre nonoBuHe 20. BeKa

KrbyuyHe peuyu:

CMPpT, eTHOMOrKWja, penuruja,
nonuTuka, aytopu

TekcT MOHOCH aHAIWTHYKKA MPHKA3 ETHOJOIIKUX PaaoBa KOjU Cy TOKOM
npyre monoBuHe 20. Beka OMIIM Marbe WM BUIIE AUPEKTHO mocBeheHn mpoyvaBamy
cmptu. okycupana cam ce Ha eTHonomke yaconuce: [ EV, 'EM, EIl, EC u EAII,
Ka0 M Ha TIOjeJUHE TEKCTOBE M MoHorpadcke CTyadje, Koje cmarpam
HEe3a00MIa3HUM KaJla je Y IUTakby HaBeIeHa TeMa.

[To3Hara je ynmeHHIa Ja je MOJAEpHO 100a, JOHENO OIHOC MpeMa CMPTH
YMHOTOME PA3JIUYUT O]l OHOTA KOjH je KapakTepucao panmje ermoxe. On mojase koja
je y TpaaulHOHATHOM JPYIITBEHOM MUJBEY HILIA ,,pyKy IOJ PYKy™ ca CBOjUM
aHTUIOZOM — XKHBOTOM, IIPEACTaBJbajyhul HEpa3gBOJHH €0 CBUX H-ETOBHX, KaKO
MIPEIOMHUX, TAaKO M CBaKOJIHEBHUX MaHHU(eECTalnja, CMPT je Y UHAYCTPH]CKO] epH
CBC BHWIIC IOTUCKMBaHA Ka MapruHamMa CTBapHOCTH, Y cQepy IpUBATHOT,
npehyTaHor, HEKOHTPOIMCAHOT M Hempu3HaTor. [Ipodecnonanuzaiyja nociosa y
Be3W ca cMphy, mpomarmpamke W OMAacOBJBEHE Kpemanuje, orpahuBame H
caxkpusaree Tpobdajpa, a 3aTUM 1 OOJIECHUKA M CAMPTHHUKA OJ OUH]y c8emd, CaMo Cy
JeTajbu Tpolieca KOju je, MOxke ce pehr, KyIMUHHPAo TOKOM Jpyre nojosune 20.
Beka. Tpenposu y CpOuju, Mo OBOM MHUTamy, HUCY MHOTO OJACTYIIAH OJ OHHX Ha
rio6arHOM HHBOY. Mmak, Mopa ce MpUMETUTH Ja Cy OBJIE KyJITOBH BE3aHU 32 CMPT,
y OJHOCY Ha JApyre obOuvaje >XKMBOTHOT LUKIyca, OapeM (opmanHO, HajMame
MOJUIETTIN IIpoMeHaMa. Pas3nmo3u oBoMe JiexXe CBakako y KOMIUIEKCHOCTH CaMor
(eHOMEHA CMPTH Kao BEYHTE TajHE W HalaxHyha peurdjcko-MarhjcKor HaduHa
pa3sMUIUbaKka, allM U Y YUHCHUIM J1a j& aTeHCTHYKA UACOJOrHja OWia MpUMapHO
aHTHXpuIhaHCKa W aHTHIPKBEHAa, AOK oOpele MaraHcKor KapakTtepa HHje
JOXMBJbaBaJla Ka0 WACOJIOMKH IpeBuine omacHe. OBO je MOrofoBajo OICTaHKY
YUTABOI KOMIUIEKCA TPaIMIUOHATHUX MOCMPTHHX pHUTyalla CBE IO JaHAIIBUX
naHa. BepoBaTHO ce y ToMmMe Hanmasu M O0jallllbemhe PENaTUBHO BEITUKOr Opoja
pamzoBa O CMpTH, KOjH Cy, (C OO3MpOM Ha TPETXOIHO TIOMEHYTE TPEHIOBE)
CYIPOTHO OYCKHBAaKNMa, 00jaBJbEHH y €THOJIOIIKUM YacOIMCHMa Y TPOYyYaBAaHOM
HepUOTY.
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WHTe3uteT MHTEpecoBama 3a CMPT, Ka0 W KBAIUTET MPOydYaBama OBOT
(heHOMEHa OCHMIHPAO je TOKOM (OKYyCHpaHOT Tepruoja. YTHIA] TIO0ATHUX H
JOKaJHUX JIPYIITBEHHX W JpPKaBHUX HIeja M Mpolleca Oriieao e W Ha I0JbY
AHTPOMOJOIIKOT TUCKypca, TaKo Oa je Y paay HM3IBOjEHO TPH €Tale Mucama O
CMPTH Y MOJEPHOj CPIICKOj E€THOJIOTHjU/aHTPOIIOJIOTHjU, Koje, Ha crenuduyan
HAYUH TOBOPE U O BPEMEHY y KOME Cy HacTale.
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