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AnekcaHngpa lNasunhesuh

Penuruja, peniurno3HocCT u
caBpeMeHa KynTtypa
Oa mucTuyHor go (u)paumoHanHor

M vice versa

Penuruja y 5kuBOTY caBpeMeHe IUBUIIN3AIM]jE, HAa IOYETKY Tpeher MuneHujyma,
HECYMIMBO MMa BeOMa 3HauajHy YJIOTY — JIaJIeKO 3Ha4YajHU]y HETO IITO je TO IOHESTaBHO
010 OvYeKMBaHO. builo 1a je ped o yTHIajy PeMTHjCKUX WHCTHUTYIIM]ja Ha aKTyeTHe
MOJTUTHYKE TOKOBE, FITH O MTOCIIEINIIaMa KOje PEJTUTHjCKa YBEPEHha UMajy Ha KpeHpame
HOBUX / CTapuX CHCTEMa BPETHOCTH, OMJIO Ja MMaMO Ha yMy KOJCKTHUBHE MU
UHIUBHUIyaTHE WACHTHTETCKE Mpakce 000jeHe Pa3IMYUTUM BEPCKUM CXBaTambHMA,
WK J1a TOBOPUMO O HapacTajyhum mpobieMuma OCTBapema U OpKarbha MPUHIIHUIA
CEeKYJIapHOCTH YHYTap MOJECPHHUX Jp)KaBa, GEHOMEH nospamika penucuje OTBOPHO je
HH3 [IMTaka U JUjieMa Be3aHUX 3a HJICOJIOIIKE U JyXOBHE TeMeJbe CABPEMEHOI CBETa.

JemHo on THX MUTama CBaKaKko j€ BE3aHO 3a NPHPOAY HOBE PEIUTHO3HOCTH,
MHUTake HA KOje HU JaHAC HE MOXKEMO JIATH JeAMHCTBEH W HEIBOCMHUCIICH OJTOBOP,
VIIPKOC YUEHCHUIIM Ja CYy My TOKOM MOCTICIUX HEKOIUKO JeleHrja Omie mocseheHe
MHOroOpojaHe Hay4He cryauje. [loBparak penuruju ce y pasauddTdUM [eIOBHMa
CBeTa pa3iuyuTo MaHu(pecToBao, pediuekTyjyhu JokalHe HCTOPHUjCKe, APYIITBEHE
U KyATypHE CHECUU(HYHOCTH, Ka0 W BPEAHOCHU BaKyyM, IOCEOHO H3pakeH y
OMBIINM KOMYHUCTHYKHM 3eMJbama. CBaKaKo, MOKYyIIIa] pa3yMeBamba HOBUX / CTapUX
PEIUTHjCKUX (POPMH HaJIarajio je JyOWHCKY aHaJM3y FHHUXOBHX M3BOpPA, CaJpiKUHE,
3HAUYCHa U JJOMETA.

[IpoyuaBamwa penuruje y CpOuju Cy TOKOM MOCIEAHE JBE 10 TPU JACLEHHUje
nparuiia y CBakoM Tomieny y3nasHu TpeHn. CIlo3Haja peiuruje Kao KyJITypHO U
JPYLITBEHO PEJICBAHTHOT ()CHOMEHA M OTBapame Ka TCOPHjCKUM, METOIOJIONIKIM U
TEMaTCKUM WHOBAIHjaMa yCIOBWIIN CYy CTBApamke M Pa3B0Oj MHOTUX aHTPOMOIOIIKUX,
COITMOJIOIIKUX, TIOJIUTHKOJOIIKAX H JPYTHX HCTPAKUBAUKUX IUIAT(HOPMH, yCMEPEHUX
Ka pa3IMIUTHM aCIIEKTHMa PEITUTH]CKOT HCII0JbaBambha.

Mosxke ce pehu 1aje qocaalmsuM poydaBambuma (hopMupaH opeleHu TEOpHjCKI
U METOJIONIONIKU KOPITYC CTyAWja PEIUTHje U PETUTHO3HOCTH CABPEMEHOT APYIITBA
CpOwuje, K0ju je 3aCHOBAH HA yOuaBamy M HHTCPIPETANjU KIbyYHUX KapaKTCPHCTHKA
(heHOMEHA W KOjH TIpPEICTaBjba CONUAHY OCHOBY 3a Iajba IpoydaBama. OCHOBHE
GIIEMEHTE TOT KOpIyca TIIpelCTaBjba, Ha IPBOM MecCTy, oapeheme mcTopHjcKO-

7



<= Penvruja, penvrnosHocT 1 caBpemMeHa Kyntypa =

KYJTYPOJIOIIKOT KOHTEKCTA y KOME j€ JIOIILIO IO PEBUTAIH3AIIN]E PEITUTHjCKHX ITOTIeIa
Ha CBeT. Bulnenenenujcka BiagaBiHa aTen3Ma, Kao JIpsKaBHE UICOJIOTHje 3ampaso je
[PEKHHYJA CIIOHTaHE MPOLIeCe CeKyIapu3allnje, KapakTePUCTUYHE 32 YUTAB MOOEPHU
CBET, a MOCEOHO 3a OHA] HHEroB JIC0 KOjH HA3UBAMO €BPO-aMEPUIKOM [TUBHIIA3AIIN]OM.
300r TOTa OM Ce MOBpATaK peuruje y OUBIIMM KOMYHUCTHYKUM JIpJKBaMa Ipe MOTao
OIPEIUTH Kao IMPOIEeC JeaTeH3alije Hero JeceKyapu3almje, jep je OH CyIITHHCKH
[OYMBA0 Ha HETHPamy BPETHOCTH AaTEUCTUYKE HICONIOTHje. Y TOj CUTyaluju je
JieceKyiiapusaiyja Owia camo ycryTHa (IITO He 3Ha4d M HEBaKHA) IMOCIeAnIa
HOCTAaTEUCTHUYKOT CTama JPYIITBA U KyIType. Jlpyri BaxkaH eJIeMEeHT OBOT Ipoleca,
Koju je Takohe y Be3u ca crelu(UIHAM HCTOPHjCKUM M KYITypPHHUM KOHTEKCTOM,
THYE C€ TMOBE3aHOCTH ETHHYKHX M KOH(PECHOHATHUX HICHTUTETA CTAHOBHHUIITBA
oupme COPJ. OBa moBe3aHoCT je Ha MoceOaH HAYMH 000jHIa HOBE / cTape OONHKe
PEIUTHjCKOT MPHIAAamka, CTaBIbajyhu 4ecTo aKIeHaT YIIpaBo Ha HEroBe HCTOPHUjCKE,
a He Ha ecxaroJIOLIKe acriekre. V3jeHauaBame BEPCKOT U HAIIMOHAIHOT MIPUITa1arha
YCIIOBHIIO j€, C jeqHE CTpaHe, NHTCH3UBHY MOJMUTH3ALN]y PEIUTHje U PEIUTH]CKUX
YCTaHOBa, JIOK je, C JIpyre CTpaHe, OWJIO 3HAaK CIIA0OCTH BEPCKUX HHCTHUTYIIH]ja
U TOOAMAKIIOT TIpolleca IHMXOBE YHYTpallibe cekynapusanuje. OTBOpeHO WIH
npehyTHO mprcTajyhul Ha TONMUTHYKE MaHUITYJIANHje BEPCKAM TUCKYypCHMa, a 3apaj
noTBphHBamba U MPOIIMPUBAA [IOHOBO OCBOjEHOT jaBHOT IIPOCTOPA, TPAIUIIMOHATHE
PEIUTHjCKEe UHCTUTYIHjE Cy U3BPIIMIIC MAPTUHAIU3AIIN]Y CBOJUX ,,lIPABUX " BEPHUKA,
Kao M CBOjUX TeMeJbHHX Jormu. OBO je, y capajmH ca II00alHUM TPEHJI0BHMA
Iypanu3anyje, ¢pparMeHTalyje 1 MepKaHTWIN3allkje IPYIITBA, U3HeApHwIo Tpehy
Ba)KHY KapaKTEPHCTHKY IMpoIleca MOBpaTKa PEJIMTHjH, a TO je Oyjame pa3sHOBPCHUX H
MHOTOOPOJHHX OOJIMKA PENUTHjCKUX yBEpPEHa U MPAKCH, Ka0 U IbHXOBUX XUOPHIHUX
(hopmu — 01 HAPOAHUX, POIKIIOPHUX, ITATAHCKUX, MUCTHYHUX, €30TCPUYHIX IIPHCTYIIA
U CXBaTama JI0 OHUX KOje CBOjE YTEMEJbCHC HAJIA3e Y YUCHHMa I[PKaBa U BEPCKHUX
3ajeHHIIA.

MelyytumM, Tpeba nctahu 1 TO 1a KyATYpHO-HCTOPHjCKH KOHTEKCT PEBUTATIH3ALIH]C
penuruje (Kol Hac) HUje YTHIIA0 CaMO Ha PAa3HOBPCHOCT PEIUTHjCKUX IT0jaBa H
CTBapame PazIMYUTUX TUIOBA pPENUTHO3HOCTH. OH je, TOTOBO ca MOJjeTHAKOM
CHarom, OOJIMKOBAO W MHTEPIIPETAIHje OBOT ()eHOMEHA y HAyYHHUM U IPYTUM jaBHUM
nuckypcuMa. WHTenekryanHo Haciehe BpeMeHa y KOME je pelHrHja MMaia Kao
MOJIpa3yMeBaHy BPEIHOCT HEraTUBAH MPEA3HAK je y KOMOMHAIM]H ca JOMHUHAHTHUM
MTO3UTUBUCTUYKAM JyXOM MOJCpHE HayKe, YeCTO JHWIIaBaio (a M JaHac ToO
YUHHM) HMCTpaKUBaye MOTyhHOCTH Jia carienajy oHe Mame ONMIJBUBE TUMCH3H]C
PEITUTHjCKOT UCKYCTBA TIOCTMOIEPHOT YoBeKa. Tako, Ha IpuMep, mpaduyuonanue (1
JOIII YBEK aKTyeJHE) aHTPOIOJIOIIKE TUXOTOMHU)E CBPCTaBajy TI0jMOBE HPAMOHATHOT
U MUCTUYHOT Ca UCTE CTpaHe OMHAPHOT OJHOCA, CYNPOTCTaBJbajyhin UM TOjMOBE
PalMOHAIHOT, CEeKyJIapHOT, podaHor. MelyTUM, BEIHKO je THTame Ja JIU OBaKoO
MOCTaBJbEHE TUXOTUMHUjE OJICIIUKABA]y PEAJHOCT PEIIMIHO3HOT YOBEKa.

WuauBHyamHO IyXOBHO Tparame, Koje je Y jeTHOM CBOM 3HauajHOM CETMEHTY
U MHCTHYHO, MIPEACTaBJba U JTAaHAC M3BOPHUINTE KOJCKTUBHUX PEIUTH]CKUX ITOKPETa
u (penomena. CIIOKEHOCT MOTOEBUX Y CaBPEMEHOM CBETy 3alpaBO HEMPEeCTaHO
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<& Anekcangpa MNasuheswuh, Penurunja, penurnosHoct...=

CYTEpHIIIe HYKHOCT jeIHOT HOBOT WM MOHOBHOI, KBaJIUTaTHBHOI MPEUCIIUTHBAHA
TOT YHYmMpauire2, AHIUBUIYAITHOT PEIMTHjCKOT UCKYCTBA. Jla Jin je 1 Ha KOju HaYMH
YOBCK JAHANILHIC PEIUTHO3aH U 12 JIH CE U 110 UMY Pa3JIHKyje HBEroBO PEIUTHjCKO U
MHUCTHYHO HCKYCTBO O]l HICTOT UCKYCTBa YOBEKa IIpeMo/IepHOT ApymTBa? [la mm merosa
PETUTHO3HOCT MPHITAAa CPepr paIOHATHOT, KPEaTHBHOT U KOHCTPYKTHBHOT OJHOCA
IpeMa CTBapHOCTH, WITH OHA MPOHM3HIIA3H U3 PacTyhe MpannoHAITHOCTH, OMHOCHO, H3
3aTOMJbCHHX, TOTHCHYTUX U HENPOXKUBIbEHHUX ocehama cTpaxa u HemsBecHoCcTH? [la
JIM je MUCTUYHO UCKYCTBO CABPEMEHOT U0BEKA OTPAaHMUCHO HA MAJIe CETMCHTE H-ETOBE
CTBapHOCTH, WJIA C€ OHO, Ka0 Y MUHYJIUM TPEMOJACPHUM KOHTEKCTUMA, OTHOCH Ha
[IETUHY JKUBOTA CXBaheHOT Kao HETPECTaHO CMEHUBAE U MIPOKUMAILE 080CIMPAHO2
" onocmpanoe? Jla 11 caBpeMeHH YOBEK ,,0eKH"“ y PENUTHjy YCIen YHYTPAIIHIX
NpUHyJa W3a3BaHUX IPA3HOBEpUIIAMA M MArujCKUM OJHOCOM IIpeMa YHICHY U
HCUYMHCHbY, WU FETOB OJHOC IIPEMa MUCTHYHOM TIOYUBA Ha YUBPCTOj BEPH KOja majHy
IpeTBapa y 3Hame?

OBa nurama Beh cyrepuiny na Ou ce Kao OCHOBHE TUCTUHKTUBHE KAPAKTEPUCTHKE
y O3HauYaBaWky Pa3UYUTUX OOJUKA perucuo3HOCmu ca KojuMa ce JaHac cycpehemo
MOIVIE M3[BOjUTH Bepa M FHCHU JOMETH — Bepa Kao CTame IyTeM KOTa MUCHUYHO
HCKYCTBO MOCTaje pallMOHAAH U OTIepaTUBaH CaJIpiKaj, KOJUM Cy UCTTYE-CHH 1 000jCHH
CBU CErMEHTH JbYACKOT KHBOTa. MOXKE ce MPeTnocTaBUTU na Oucmo, cienehu osaj
mpaBall JOIUIM JI0 3aK/bydKa O BEOMa MajoM Opojy PElIMIMO3HHMX JbyIW daHac.
MelyTuM, cTBApHOCT HHUjE TaKo jeTHOCTaBHA U jenHo3HauHa. Kao mro cmo Beh Bume
MyTa HamJIACHJIM, PETUTHO3HOCT JIaHAC YKJbYUyje MIMPOK W JTUHAMHYAH IHjana3oH
ojaBa, OJJHOCA, MUIJBCH-A U MTOHAIIAA, IITO CMO W MOKYIIATH J1a cyrepumemo Beh
Y HaCJIOBOM 300pHUKA TEKCTOBA KOJH YHTAJIAI] IMa TIpe]T cOO0M. 300pHHK MpeacTaBIba
MOKYIIIaj J1a ce Mpoayde U IMpOoLIMpe MEpCIeKTUBE HAyYHUX cariieaBama (PeHOMEHa
pEIUrHje U PEITUTHO3HOCTH Y CABPEMEHOM JIPYILTBY, Ka0 U JIa C€ YUTAIAYKOj TYOIHIN
IPE/ICTaBe HEKH Mame MO3HAaTH ()EHOMEHHM U3 O0JAaCTH CaBPEMCHMX PEIHTHjCKHX
HCTIOJhaBaha.

[IpBu neo0 300pHHMKA JOHOCH TEKCTOBE KOjH MPEUCIHUTY]y TEMEJbEHE TOjMOBE
U II0jaBe BE3aHE 3a OJHOC peNWTHje W caBpeMeHe Kynrype. Tako, Mmmmma
Bakuh XejueH, ayropka MpBOT TEKCTa, HYIW IMUPOKY TEOPHjCKY M HCKYCTBCHY
wiatopMy 3a MmocMarpame pa3nuduTux (peHoMmeHa Be3aHHX 3a OBy Temy. OgHOC
penuruje M cexkyilapusaluje, MOAEPHOT U CEKyIapHOT JPYIITBA, PEBUTAIU3AIIN]E
penuruje 1 miodamu3anyje UT/. HEOMMXOJHO je TOCMAaTPaTH MPEKO PEIalMOHOT, a He
cynporcTassbajyher mpuctyma. OBO ce MCIIOCTaBba Kao JIparoreHa METOMOJIONIKA
CYTeCTHja U y TMPOyYaBamy M TyMadewy PENUTHje Y MOCTKOMYHHCTHIKUM 3eMJbaMa
Bankana, y kojumMa ce OHa, Kao IITO je IO3HATO, jaBJba KAO jEAHO ON KIbYYHHX
UICHTUTETCKUX oOenexja. Ha oBaj mpuiior ce HajgoBe3yje TEKCT YUjU Cy ayTopH, A.
[Tasuhesuh u W. Tonoposuh, Hajupe HACTOjasIu 1a YKAXy Ha YHICHUILY DIOOAIHE
UICHTUTCTCKE YHHUTAHOCTH CAaBPEMCHOT 4YOBEKA, a 3aTMM M Ha oxHOC u3Mehy
MOJUTHYKNX, APYIITBCHHX W KYATypHHX ITIPOMEHAa W HICHTUTCTCKUX IPAKCH
cranoBHuIITBa CpOuje. Cremu TekCT xpBarckor aHTpomosiora [opana IllanTeka,
KOJHM JIOHOCH CBOjEBPCHY CTYIH]y cilydaja, oTBapajyhu 4uTaoly AparoleHd YBHI Y
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<= Penvruja, penvrnosHocT 1 caBpemMeHa Kyntypa =

VHYmMpawitba CBOjCTBA MHIMBHYaJTHOT PEITUTHjCKOT HCKYCTBA — CBOjCTBA KOja CBEJI04e
O PEJIUTHjU Kao JIEJIATHOM KyITypHOM IPHHIUILY, KOju oMoryhasa ,,ipeoOINKOBa:E
KOHIICTIIIMje O BIacTUTO] ocoOHoCcTU . AyTop Muxamno CMusbanuh, y mocienmem
TEKCTY MIPBOT Jiejia 300pHUKA MPOo0JieMaTH3yje HeKa MUTamka Be3aHa 3a H3a30BE BEPCKE
HaCTaBe W I-CHOT PEATHOT yTUIIaja Ha )KUBOT M CTABOBE YUCHHKA.

VY HCTOpUjU MPaBOCIIaBHE LPKBE PEJHTH]CKa YMETHOCT j& OMyBEK IPEACTaBIba
Ba)KaH JICO KaKO JIUTYPIUjCKOT TAKO M CBAKOJHEBHOT )HMBOTa BepHUKa. CTOra He uynu
HITO jeé U peBUTANM3alMja peiauruje, alu U ApylTBeHe ynore llpaBociaBHe IpKBe
y Cpbuju, 6mna npahena mosehaHnM HMHTEpECOBAamEM YIPABO 32 YMETHHUYKE U TO
MPEBACXOTHO JIMKOBHE W MY3WYKE cajprkaje, KOju ce Haya3e y CIy)KOHU IeIIOBUTOT
JIUTYPTUJCKOT JTOKUBJbaja. Ho, ka0 M y JpyruM CerMeHTHMa PEJIMTHjCKUX TMPAKCH,
U OBJIC je JOLUIO O YMHOXKaBama OONMKA U MPHUCTYIa YMETHUYKOT H300pakaBama
MpaBoOCJIaBHOT y4emwa. O jeZIHOM TaKBOM Mpolecy — Ipoluecy OOHOBE LPKBEHOT
CJIMKapCTBa KOHIIGHTPUCAHOT OKO MOjMa ,,BU3aHTHHHU3MA™, T€ O FbeTOBUM PA3IMUUTUM
YMETHHYKHM TyMauemHMa, TOBOPH TEKCT akaaeMmckor cinkapa Tomopa Mutposuha.
Y HacTaBKy OBOT cerMeHTa 300pHHKa cienu ctynuja Karepune Cepaumapu, rpuke
AHTPOIIOJIOIIKHIGE, KOja TOBOPU O 3HAYajy pasyMeBama PEHUIHjCKUX TPaJWIuja y
TyMauyelhy HUXOBUX CABPEMCHHX, MOMYJIAPHUX U, HA NPBU IOIIEHA, TPUBHjaTHHX
ucnojbaBama. Texct Munece CredanoBuh baHoBuh HacTaBba y CIMYHOM
IyXy, AoHocehM pe3ynaTare HCTpakMBamba YNOTpeOe pEeNIUTHjCKUX PEeKBH3HUTA Y
CBaKOJIHEBHOM XHMBOTY rpahana Cpouje.

N y cnenehoj Temarckoj TENWHU ayTOpH YKaszyjy Ha 3Ha4aj] HCTOPH]jCKUX
acrieKara pelUTHjCKUX Tpajuiidja y OONIMKOBaky HHXOBHUX CaBpeMEHHX oOpasaria,
IpY 4eMy je OBIE aKIeHaT Ha HMICHTUTETCKUM IpakcaMa Koje ce 3acHUBAjy Ha
n300py oapeheHUX PEeNUrujcKuX, CTHIYKUX U KYATYPHHX CHMOOIMYKHX €IICMEHATa.
Tako ce myrem Tekcra Jlparane Panmojuumh uurtanar yrnosHaje ca HCTOPH]CKOM
M033/IMHOM CaBPEeMEHHMX eMHurpainuja pyckor craHoBHuiutBa y boky Kotopcky,
Kao M ca HaYMHOM YCIIOCTaBJbatha CHELU(UYHOr OIHOCA JBa Hapoaa — OJHOCA
KOJH ayTopKa Ha3WBa 0yxo6HO 3ajedHuwmeo. OBa penainyja MpelcTaB/ba BaKHY
KYJATYpHY CTpaTerujy ajanTaiyje CaBpeMeHUX PyCKUX Murpanara. Mimrean [loBenax,
Maljapcku aHTPOIIOJIOT, TOHOCH 3aHUMJBHBY CTYAH]y O CHHKPETU3MY XpHIThaHCKHUX U
HEOMaraHCKUX PeJINTHjCKUX BepoBama U npakcu y Mahapckoj. OBy 1nojaBy oH Tymauu
Ka0 MOCIIEINILY PEITUTH]CKOT TUTypaiu3Ma U ¢1000/1e u3paxaBama, KOju Cy JOBEIH JI0
CBOJEBPCHOTI pacTaKama MHCTUTYLHOHAIHUX OOJIMKA PEIIMTHO3HOCTH.

VY canpikajy 300pHUKa yrTanal he ce CycpecTH U ca KpaTKuM u31enom y 00IIacT
TCOJIOIIKE AHTPOMONOTHje, ¥ KoMme ayTopka 3BezmaHa Octojuh W3HOCH OCHOBE
[IPaBOCIABHOT TyMauekkha YOBeKa, Ha OCHOBY aHallM3¢e oqadpaHux cerMeHara 0oraror
¢buno3odckor 1 TeoNoMmKor onyca Bianuke Hukonaja Benumuposuha.

[Mocnenme nornassbe 300pHUKA TIOHOCH YBHE Y oapeheHe cermenTe ¢onkiiopa,
KIbHDKEBHOCTH M TIOITYJIApHE KYJITYPE, KOjH Cy MOCPEIHO HMJIM HEIOCPEIHO BE3aHH
3a penurujy. Munuaa Meanosuh bapumuh y TekcTy O nmpa3HHYHUM YeCTHUTKama
MoKazyje pa3Boj o0MUaja YeCTHTamha Y OAHOCY Ha MPOIIeC MPOMEHa Y MPOCIIaBIbamby
onpehennx mpasznuka. [lpmwior Hunme Axcmh ykasyje Ha moTpeOy 3a NOHOBHUM
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WIIYUTABAkhEM HEKHX KHIIDKEBHUX TIpaBalia W Jiella, jep OHa HEeCYMIbHBO CBEIIOUE
0 IyXOBHUM MNPUHIUIKMMA €M0Xe y KOjuMa Ccy HacTaja. Tako M aHTHYKa Tpareauja
CBEJIOYM O TPUYKOj KYJITHO] MPaKCH, O YeMy, MyTeM aHalIn3e MEHaJCKUX obpena u
BHUXOBHX CaBPEMEHUX PEKOHCTPYKIHMja W TyMauera, IMHUIIe ayTOpKa MOCIEIHET
TekcTa y 300pHuKy — DByphuna [1lujakosuh.

OBa myOnmukaiyja Hacrajga je Kao pe3yiTaT paja HUCTpakKHBavya Ha IMPOjEKTY
Etnorpadckor uncruryra CAHY: Cmpamezuje uoenmumema: cagpemena kynimypa
u penueuosnocm. Ho, xao mro cMo To Beh mokaszanu, mehy ayropuma ce Hamasze u
HCTpaKUBAYM M3 APYTUX aKaJeMCKUX CpeAuHa M JucuuiuinHa. buxoBu mpuinosu
CBEJIOUE O TOME Ja Cy MECTO M YJIOra PejMrdje W PEIUTHO3HOCTH Y Pa3iIndUuTHM
CaBpeMEHUM JIPYIITBUMA MIPETIO3HATE KA0 BAYKHE, a TIOHET/IC ¥ Ka0 KJbYUHE KYJITypHE
ctparerdje. Ca Jpyre cTpaHe, CMaTpaid CMO Ja hie WmHX0Ba pa3Marpama, 3ajeHO
ca MpWIO3UMa HCPaKMBada aHT@KOBAHUX Ha TMPOJEKTY, JIOTPUHETH Pa3HOBPCHOCTH
TeMa M NPUCTyNa y MpoydaBamy (EHOMEHa peluruje, Te Ja hemo kao pesyirar
3ajeITHUYKOT NPOMHUIIIbakha JTIOOUTH jelHYy 3aHUMIBHBY, aKTyelIHy ¥ WHCIIUPATUBHY
TeMarcky MoHorpadujy. Ha unraonmma je 1a nporeHe KOJIUKO CMO y TOME YCIIEIH.
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Aleksandra Pavicevic¢

Religion, Religiosity and
Contemporary Culture
From Mystical to (l)rational and vice versa

At the beginning of the third millennium, religion, it is doubtless, plays a very
significant role in the life of contemporary civilization — far more important than what
was until recently expected. Whether the topic is the influence that religious institutions
have on actual political streams, or it is the consequences of religious convictions on
creating new/old systems of value; whether we have on mind collective or individual
identity praxes coloured diverse religious insights, or we talk about growing problems
of effectuation and maintenance of the principle of secularization within modern
states, the phenomenon of the revival of religion unfolded a series of questions and
dilemmas related to ideological and spiritual foundations of contemporary world.

One of those questions surely is related to the nature of the new religiosity:
a question to which even today we are not able to offer a sole and unambiguous
answer, in spite of numerous academic studies dedicated to this issue over last few
decades. Religious revival has differently manifested itself in different parts of the
globe, reflecting local historical, social and cultural specificities, as well as a values
vacuum, especially conspicuous in ex communistic countries. Anyhow, an attempt
to understand new/old religious forms dictated a thorough analysis of their sources,
contents, meanings, and ranges.

Studies of religion in Serbia have, over last two to three decades, acted in
accordance with upward trend. Cognition of religion as culturally and socially
relevant phenomenon and overture toward theoretical, methodological and thematic
innovations caused creation and development of abundant anthropological,
sociological, politicological and other research platforms, directed to various aspects
of religious exposure.

It can be said that a certain theoretical and methodological corpus of papers on
religion and religiosity in contemporary society of Serbia had been formed by so-
far studies, a corpus that is based on notice and interpretation of the fundamental
characteristics of phenomenon and that stands for a solid basis for further research.
Primary elements of that corpus are defined by determination of historical and cultural
context in which a revitalization of religious worldviews happened. Decades-long
governance of atheism as a state ideology actually disrupted spontaneous processes
of secularization, typical for the whole modern world, particularly for that part
which we name Euro-American civilization. Therefore, the comeback of religion
in ex communistic countries could be defined as a process of de-atheization rather
than de-secularization, for it had its strongpoint in negating the values of atheistic
ideology. In these circumstances, de-secularization was a desultory (which does not
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mean unimportant) consequence of the post-atheistic state of society and culture.
Another significant element of this process, also related to the specific historical and
cultural context, pertains to interconnection of ethnic and confessional identities of
the population of the ex SFR Yugoslavia. This interconnection has coloured new/
old forms of religious behaviour in a special way, often stressing its historical, not
eschatological aspects. Equation of religious and national affiliation has conditioned,
on one hand, intaensive politization of religion and religious institutions, while
being a sign of weakness of religious institutions and of advanced process of their
inner secularization on the other. Explicitly or implicitly consenting to political
manipulations of religious discourses, for the sake of confirmation and expansion of
re-seized public space, traditional religious institutions carried out the marginalization
of their “true” believers, as well as of their fundamental dogmas. Together with global
trends of pluralization, fragmentation and mercantilization of society, this gave birth
to a third important characteristic of the process of comeback to religion, and that is
proliferation of various and numerous religious attitudes and praxes, as well as of
their hybrid forms — from popular, folkloristic, pagan, mystical, esoteric approaches
and insights, to those which find their basis in teachings of churches and of religious
communities.

Nevertheless, it should be stressed that cultural and historical context of
revitalization of religion (in our case) didn’t affect only the diversity of religious
phenomena and creating different types of religiosity. Almost with equal strength,
it also shaped interpretations of this phenomenon in scientific and other public
discourses. Intellectual heritage of the epoch in which religion had default negative
sign has, together with dominant positivistic spirit of modern science, often deprived
researchers (still it does) of a possibility to perceive those less tangible dimensions of
religious experience of post/modern man. In such a manner, for example, traditional
(and still current) anthropological dichotomies classify concepts of irrational and
mystic on the same side of binary relation, as opposed to concepts of rational, secular,
profane. However, the question is if thus situated dichotomies reflect the reality of
religious man?

Individual spiritual quest, mystic in its one important segment, represents a source
of collective religious movements and phenomena up to present-day. The complexity
of the latter ones in modern world in fact continuously suggests the necessity of a
new or repeat qualitative review of the inner, individual religious experience. Is man
religious nowadays, and, if so, in which manner? Does his religious and mystical
experience differ from the same experience of the man of pre-modern society, and, if
s0, how? Does his religiosity belong to the sphere of rational, creative, and constructive
relation towards reality, or it stems from increasing irrationality, i.e. from suppressed,
repressed and deserted feelings of fear and uncertainty? Is mystical experience of
contemporary man limited on small segments of his reality or it is related, like in
past pre-modern contexts, to the whole of life, grasped as permanent rotation and
intertwining of immanent and transcendent? Does contemporary man “escapes” into
religion due to inner compulsions triggered by superstitions and magical relation
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towards acting and non-acting, or his relation towards mystic is placed in firm faith,
which mystery transforms into knowledge?

These questions already suggest that faith and its ranges could be basic distinctive
characteristics in denoting different forms of religiosity with which we encounter today
— faith as a state through which mystical experience becomes rational and operative
content that fills all the segments of human life. We can assume that following this
direction would probably lead us to a conclusion related to a very small number of
religious people today. Nonetheless, reality is not that simple or unambiguous. As it
was stressed several times, religiosity today includes broad and dynamic plan range
of phenomena, relations, beliefs and behaviours, a fact that we tried to suggest already
with the title of the collection of papers that the reader has before him. The collection
represents an effort to deepen and broaden perspectives of academic overviews of
phenomenon of religion and religiosity in contemporary society, as well as an effort
to represent some less known phenomena from the area of contemporary religious
manifestations to the readership.

First part of the collection brings papers which question basic notions and
phenomenareferringto therelationship ofreligion and contemporary culture. The author
of the first paper Milica Baki¢-Hayden thus offers a wide theoretical and experiential
platform for observing various phenomena related to this topic. Relationship of
religion and secularization, modern and secular society, of revitalization of religion
and globalization... is necessary to observe through relational, not through opposing
approach. This turns out to be a valuable methodological suggestion in survey and
interpretation of religion in post-communistic Balkan countries in which it appears to
be one of the key characteristics of identity, as it is already known. This contribution
is followed by a paper whose authors A. Pavic¢evi¢ and 1. Todorovi¢ endeavored to
point out primarily the fact of global identity questioning of contemporary man, and
also the relationship between political, social and cultural changes and identity praxes
of population of Serbia. Third paper of Croatian anthropologist Goran Santek brings a
case study sui generis, unwrapping a precious insight into inner features of individual
religious experience — features that testify about religion as effectual cultural principle
that allows “reshaping of conception about one’s own personality”. The last paper in
the first part of the collection by the author Mihailo Smiljani¢ problematizes some
issues related to challenges in religious education and its objective influence on
students’ life and attitudes.

In the history of the Orthodox Church religious art has always represented a
noteworthy part of believers’ liturgical as well as every-day life. Therefore it is no
wonder that revitalization of religion as well as of social role of Orthodox Church in
Serbia was followed by an increased interest precisely for artistic, above all visual
and musical contents that are put into service of a complete liturgical experience.
Yet, just like in other segments of religious praxes, here too a multiplication of forms
and approaches of artistic expression of the Orthodox doctrine occurred. One of
such processes — a process of restoration of ecclesiastical painting focused around
the concept of ,,byzantinism®, together with disparate artistic interpretations of this
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concept, is the topic of the paper of the academic painter Todor Mitrovi¢. The sequel
in this segment of the collection is a study of Greek anthropologist Katerina Seraidari,
who speaks of significance of understanding religious traditions for interpreting their
contemporary, popular, and prima facie trivial manifestations. The paper of Milesa
Stefanovi¢ Banovié remains in the same course, bringing the results of research on the
usage of religious equipment in every-day life of citizens of Serbia.

In the following thematic unity authors point out the prominence of historical
aspects of religious traditions in the shaping of their extant forms, whereby the
accent lies upon identity praxes which are based on the choice of given religious,
reader thus gets familiar with historical background of the modern emigrations of
Russian population in Boka Kotorska, as well as with the manner of establishing a
specific relationship between two nations — relationship that the author denominates
as a spiritual fellowship. This relation represents a momentous cultural strategy of
adaptation of current Russian immigrants. Hungarian anthropologist Istvan Povedak
brings a captivating study on syncretism of Christian and neo-pagan religious beliefs
and praxes in Hungary. He interprets this phenomenon as a consequence of religious
pluralism and freedom of expression, both of which led to a specific dissolution of
institutionalized forms of religiosity.

In this volume reader will come across a brief excursion into the field of theological
anthropology, in which the author Zvezdana Ostoji¢ brings postulates of the Orthodox
interpretation of man, through an analysis of excerpts of abundant philosophical and
theological opus of bishop Nikolaj Velimirovic.

Last part of the collection provides insights into particular components of popular
culture, folklore and literature, which are directly or indirectly linked to the religion.
In the paper on holiday congratulations, Milina Ivanovi¢ BariSi¢ demonstrates the
development of greeting customs in regard to the process of transition in celebrating
certain holidays. Contributed paper of Nina Aksi¢ points out the need of re-reading
some literary movements and works, since they testify on spiritual principles of the
epoch in which they originated. Accordingly, ancient Greek tragedy attests to the
history of Greek cult practice — on this matter, through analysis of maenadic rituals
and their modern reconstructions and interpretations, as Purdina Sijakovié, the author
of the last paper in the collection, writes.

This publication emerged as a result of the work of researchers of the Institute
of Ethnography SASA on the project: Identity strategies: contemporary culture and
religiosity. Nevertheless, as we have already shown, among authors there are researches
from other academic milieus and disciplines. Their contributions testify that the place
and the role of religion and religiosity in various contemporary societies are recognized
as important, somewhere even fundamental cultural strategies. On the other hand, we
were of the opinion that their deliberations, together with papers of the researchers
engaged in the project, will contribute to the variety of topics and approaches in the
study of phenomenon of religion, and that we will acquire an interesting and useful
thematic monograph. Readers shall estimate how successful we have been.
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