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XerbuHcka ana. Pesyntatm HOBUX UCTPaXuBaka
Hapo4HUX MUTOJOLWKKX NpeacTasa Xyne'

VY pagy ce W3HOCE pe3yiNTaTd HOBHX CTHOJIOLIKHX HMCTPaXKH-
Bamkba CIPOBEICHUX y AJIEKCaHIPOBAYKO] KYIMH M OKOJIHHM Kwyune peuu:
obmactuma. Harnacak je, Ha OBOM MeECTy, CTaBJbEH Ha Mpe-
CTaBe 0 MUTCKUM OnlinMa, OTHOCHO O ajnama ¥ 3MajeBuMa, Koje
Y KOHTEKCTY IIpHKyIUbeHe rpahe 3ay3umajy jemHo on

HapoHa
MHUTOJIOTH]ja, HOBa

HajUCTAKHYTHjUX MECTa, MpeAcTaBbajyhu crenuduunocT pas- CTHOJIOIIKA
MaTpaHe MUKPO-PErHOHAHE LIEIMHE, alli U CUMOOJ JIOKAIHOT HCTpaxuBama,
naeHtutera. Hamme, 3a0enexeHe Cy U3y3eTHO OpojHE W AnekcaHpoBavka
3aHUMJbMBE BapHjaHTE MNpelamba W MPEACcTaBa O KEJBUHCKO] JKyna 1 OKOJIHE

aiy, Koja — Kao y0eJbHBO HajeKCIIOHHPAHU]jH MUTCKH EHTUTET o0xacty, mpeacTaBe
— CBAKaKo MpeJcTaB/ba OPUTHHAIHY ocodeHocT XKyre. 0 MUTCKUM Omhuma,

ajyie ¥ 3MajeBH,
JKEeJbHHCKA aja,
oco0eHH caapxaju,
UOCHTUTECT

OnwTn okBMp

OCHOBHH IWJb paja je WIyCTPaTUBHO W3HOUICHE MPEIMMHUHAPHAX
pe3ynraTa HOBUX ETHOJOIIKMX HCTpakHBamba HeMaTepHjalHe KyITypHE OallTHHE
AJeKkcaHIpoBayuKe JKyIle U OKOJTHUX O0JIAaCTH — y KOHTEKCTY IpOy4aBama HoceOHO
HATJIAIICHHX, CPICKHX MHTONOMIKO-PEMTHjCKIX M HICHTHTETCKHX obpasaa.’
HctpaxuBama cy ce (QoKycupala Ha HCIHTHBAamEe HAPOYUTO 3aHUMIBUBHX
CEMAaHTUYKUX IICJIMHA, Y PpacIiOHYy OJA HAapOAHUX MHUTOJIOHIKHUX U peHI/IFI/IjCKI/IX
BEpOBama N0 CIECHU(PUYHAX IPEACTaBa O IOPEKITy, IPOUIUIOCTH, HCTOPH]jCKAM
mnuHoctuMa (yn. Mapkosuh 2002) uta. Ha oBom MmecTy cy HM3HEceHe HEKe O
HAjCIIMKOBHTH]HX TPEACTABA O MHTCKHM OuiiMMa, OHOCHO anama H 3MajeBnma.” Y

Texcr je pesynrar paga Ha mpojekry Ertnorpadckor wmncruryra CAHY ©Op. 177028:
Cmpameauje udewmumema: caspemena Kyimypa U peiucuosHocm, Koju (HHAHCHpa
MunncTapcTBo npocBeTe 1 Hayke Permy6mmke Cpowuje.

' O AnexcanapoBauKoj *KymH y OMTeM cMHCIy B. perumo: JIyrosar 1980; JIytosar 1976;
Munmuaunh u Cannuh 2006; Munuaunh u npyru 2007.

2y UCTpaXHBakUMa CIpPOBeZeHUM TOKOM 2011. TolnHE CaKyIJbCHO je MHOINTBO MH(pOpMAIH]ja
0J1 BeJIMKOT Opoja Ka3uBada U3 pa3IuuuTUX cena AJekcanapoBauke xyme. OcuM Tora, y paay je
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HapeJIHUM paJioBrMa Ouhe MpPenoYeHd M 3HATHO KOMILUICKCHHUJU PE3yNTaTH HOBUX
HCTpaXxKiBamba HaBeJICHE 00JIaCTH, KOja je ycien OpojHuX pas3nora (1 ca pa3IuIuTHX
cTpaHa) MOceOHO HHTEpecaHTHA 3a CaBPEMEHY CPIICKY ETHOJIOTH]jy, MOYEB Of
ynmeHHIe 1a je JXKyna 10 caga HeToCIyCTHBO MAJIO UCTPaKUBAHA.

H3smelly ocranor, AnekcaHapoBayka d>Xyma IpeJcTaB/ba 30HY Koja y
MHOTHM acleKTHMa 3ay3uMa IICHTPAIHH II0JI0Xa] Ca CTAaHOBHUINTA CPIICKOT
STHUYKOT TPOCTOpPa — MpEe CBera yKOJIHWKO C€ OH IoCMaTpa y IHjaXxpOHHU)CKOM
KOHTEKCTY — O3HauyaBajyhu KylITypHO-TeorpadCcKy UENNHY y KOjoj Cy C€ YKPCTUIH
JUHAPCKU YTHIAjU ca CPIICKOT 3amana, ¢ jeaHe, W (He-JTUHAPCKH) YTHUIQjH ca
cprickor jyra (yn. Jlyrosar 1980, 20), ca apyre ctpane. Ocum Tora, odmact XKyre,
MOCMaTpaHa y IIUPEeM CMHCIY, YjeIHO je Omja M emuueHTap CPIICKe KYIType H
Ip>kaBe y BpeMe BrnagaBuHe Jlazapa Xpe6eJLaHOBHha,4 HernocpeaHo npe Kocosckor
6oja 1389. romuHe, KOjU je AMPEKTHO MPEIOAPEIUO HCTOpHjy, Tj. OymyhHocT
CPIICKE JPKaBe M CPIICKOT HAPOAa y HApEIHUM BEKOBHMA. Y CBAKOM CITy4ajy, BHIIE
je mokaszaTesba KOju Hac ymyhyjy Ha moTeHmmjan AJiekcaHApoBauke XKyIe Kaja je
ped o carjieaBamky H3BECHUX KapaKTepHUCTUIHIUX, ,,[IEHTPATHUX * 0COOMHA CPIICKOT
€THOCa W oIroBapajyher eTHHYKOr MPOCTOpa, a TaKaB je CIydaj U ca MHTCKUM
oOpacuyma, OTHOCHO MUTCKAM €HTUTETHMA.

NMpeacTtaBe 0 MUTONOLWKUM bMhuma
Pa3HOJIHMKOCT MUTCKHX €EHTHTETA U ca)lpmaja

TokoM UCTpaKHBama, y 00NacTH AJICKCaHAPOBAUKE JKyIle KOHCTaTOBAaHE
cy OpojHe mpeacraBe 0 MUTCKMM OuhmMa, Mo4eB o4 TpeAcTaBa O aid, 3Majy,
aXnaju, 3Muju gyBapkyhu (,,0aju*), Bunama, Bamnupuma, canhamama / ,hamama“,
KapakoHIIyJIama, , KIpeKaBIiMa‘‘, yyMama, BellThiiama uta. Takohe, 3abeneixeHe
Cy U pa3HOBpCHE HapojHe Inpezncrase o bory u hasony, cBenuma, ceetom Casw,

n3HeceHa M pa3MarpaHa rpaha kojy je ayTopy ycrymmo 3aBudajHu Mysej JKyme u3
AnekcaH/poBIa; MOMeHyTa rpaha NpHKyIUbaHA je TOKOM HH3a INPETXOJHHX TOAMHA MOJ
TIOKPOBHUTEJECTBOM TTOMEHyTOT My3eja.

? V KOHTEKCTy HABEJEHE UHECHHIIC, 34 HAC Cy OJ MOCEGHE BaXKHOCTH CBH JOCTYIIHH TEKCTOBH
KOjH Cy ce 0aBMII HApOAHMM MHUTOJIOIIKAM MpeicTaBaMa oBoOT Kkpaja (B. Koctuh 1994).

* TlpuMepa pamu, y AJNEKCAHIPOBAYKO] KYIH Cy — OCHM OpOjHHX Caapyaja KOjH TOBOPE O
Munoury O6unuhy u Lapy Jlazapy (. JIyroan 1980, 17, 23; Muneruh 2004, 9-22; Mapkosuh
2002) — 3a0enexeHe caBpeMeHe MPEICTaBe O CPEAUIIBEM KYIATYPHOM, JyXOBHOM H 00pa30BHOM
3Hauajy Manactupa [lperda y Cpbuju mapa/kuesa Jlazapa n Credana Jlazapesnha (yrn. Mapkosuh
2002, 236). Yocramom, ,,IOCI€ Iyror HUCTOPHjCKOT M apxeoiomkor ucrpaxuBama (M. T.: B.
HaroMeHy 60 y pagy M. Mapuh) oBor JokanuTeTa JoKka3aHo je aa je JpeHda Omia 1Bopcka IpKBa
kHe3a Jlazapa y Bpeme usrpaame Jlazapune y Kpymeriy* (Mapuh 2006, 40). Takohe yn. Tomuh
u bynuh 2006.

> Haume, ,,y JKynu, kao IpeleoHoj LETHHH, MOCeGHO Cy Ce O4yBAIH y HAPOJHOM OOHYAJHOM
JKMBOTY W TOIIOHMMHMAa OpOjHHM apXaWyHM eJIeMEHTH, Kao TParoBH CPIICKOT CPEIHOBEKOBHOT
xuBota“ (CrojanueBnh 1972, 144). B. n Henocpenue npumepe y: Mapkosuh 2002, 231-232 u
JaJbe.
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Hapy Jlazapy u Munomy O6unuhy. Kao mto je Beh Harosenreno, moce6GHo OpojHe
U caJapKajHe Cy IpelCcTaBe O ajid U 3Majy, a [IPe CBera O JKeJbUHCKO] alli, TaKo [a
hemo ce y oBOM pany — y CKiIaay ca oAroBapajyhuM mpoCTOPHUM OTpaHHYCHUMA —
MPEBACXOJHO IM03a0aBUTH WM3HOUICHEM  pa3lIMUYMTHX BapUjaHTH  CcajapiKaja
HaBeJeHOr Tuma. Takolje, pasyior BUIIE 3a MPOYYaBAE MUTOJOMIKOT KOMILICKCA
(hOpMHPAHOT OKO Jice/bUHCKe aiie TIPENCTaBlba UYHIGCHHWIA 1@ je€ OBaj CHTUTET
HCTOBPEMEHO — KpO3 pa3jinyuTe MaHH(ecTHe u3pase — Ipepactao y jelaH O
cuMO0J1a JIOKAJTHOT UACHTUTETA.

KebnHcKka aj1a

3a BeoMa pacrnpocTpameHe MpUYe Hapoja JKYICKOT Kpaja 3ajeIHUYKH je
MOTHUB O TIOCTOjalby HEKE aje y JKEJPHHCKOM je3epy, Ha IuiaHuHH JKeJbHH.
3abenexene cy OpojHE U 3HAYCHCKH pa3rpaHaTe MPeACTaBe O KEJbUHCKO] ajH, IPH
4YeMy Ha OBOM MECTY U3HOCHMO CaMO HEKe 01 lbuX (Koje cy MoceOHO MITyCTpaTHBHE
ca CTaHOBHWINTA OBOT pPaja), Pa3BPCTaHE y HEKOIMKO OCHOBHHUX CEMaHTHYKHX
KaTeropwuja.

JKemuncka ana u mymurcka ana (npedcmase o 08e aie)

Ca craHOBHWINTa IIOCMAaTpama J>KEJBHHCKE ajieé Kao JIOKATHOT IKYICKOT
cuMOoia (1 obernerxja JTOKATHOT HICHTUTETa) TOCEOHO Cy 3aHMMJBUBE TPEACTABE Y
KOjuMa ce OHA — Kao 3alITUTHHUK JKyme — cymnpoTcTaBiba APYTHM, HENPUjaTeIbCKU
HACTpOjeHHMM MHUTCKUM Onhruma. C TUM y Be3H, IOCEOHO Cy 3aCTYIJbEHU CajpKaju
y KOjUMa ce XKeJbMHCKa ajla TIOMHUEE 3ajelHO ca TyTHHCKoM anoMm (yn. Koctuh
1994, 12). (la) Ilpumepa paau, Mo jeAHO] MpPHUYM, KEJbUHCKA ana je Ouna y
JlykapeBunu na Oum y3ema BuHO. Kama je momerenma w3 JlykapeBumHe, ca ImyHHM
MEIIMHaMa [PBEHOT BHHA, HAlalia jy je TYTHHCKa aja U MOTYyKIe ¢y ce. TyTHHCKa
ana joj je mpoOylImia jeHy MEIUHY U3 KOj€ j€ MCIypeNo IPBEHO BUHO U MPOCYJIO
ce Ha jenaH Oper, a OH ce U JaHac 30Be LlpBeHu Oper — 1Mo BUHY KOje je M3aluio U3
MEIIMHE JKeJbUHCKE ajle. A CBe TO ce AECHIO 300r Tora INTO je TYTMHCKA aja
Hapy4duia O]l )KeJbHUHCKE alie Jia joj moiaske rpoxie, mspuBe U jabyke. JXKespuHcka
aja MaxHe KpWiIHMa ¥ Tomajke joj ,,[JIOTUEE, HMIHIKUEkE W TpwmuHe, a XKymnm
octaBu rpoxhe, jabyke W 1ubHMBe. 300T TOTa je, MO Ka3WBamy, ,HacTaia cBaha
u3Mmely nBe xeHe, onHOcHO ane. OBO je jeHa Of TUMHYHUX MpHYa O KEJbUHCKO]
aM, y KOojuMa ce OHa IMpeJCTaBjba Kao JAoHocuialn Oepuhera u moOpH 3alITUTHUK
XKymne (yn. Panenkosuh 20018, 446—447). (16) C npyre cTpaHe, IOCTOje BapHjaHTe
y KOjuUMa ce ¥ jeHOj U OPYToj ald MPUIHCYje TPaKeme JbYACKUX U KUBOTUHCKUX
xkprasa. (161) Tako je ®KeJbHHCKO] aJli TIEPUOIUYHO Ha KPTBY IIPUHOIIICHA JICBOjKa,
a (102) TYTHHCKO] aju Cy JbYJIH MOpPAJM Jia IPUHOCE Ha XPTBY OBHA, YHME CY j€
CMHPHBAJIH M OHA OM IOYelia Ja Mallle KPIINMa U IPaBU KUINY, KaKO OW Mallmbalu
6umu 3enenu. (la) Takohe, 3abenexene cy u OpojHe, Apyraduje MpeACTaBe O TOME

6 Kao mo je Beh pedero, OCHM Bep3ija H3HECEHHX Y OBOM pajly, 3a0e/IeKeHe Cy i MHOTE ApyTe
BapHjaHTe, Cca HH30M pa3HOBPCHHX MOTHBA. Y CKIaay ca OAroBapajyhium MpOCTOPHHM
OTpaHUYerbeM, Jpyre Bep3dje M NOAATHA aHalu3a JOTHYHE mpoOneMarrke Ouhe W3HeceHH y
HapeIHUM CTyHjama.
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Kako Cy Hekajaa moctojaie ase aie. Ilo jemHoj Bep3uju, mpBa ana je Owia Ha
XKemuny, a apyra Ha Jby(x)reny. IlpBa je owerera ma ce moOujy, a apyra ce
swymuna. VI onna cy ce noromune (OHa IITO je Xkelena Ja ce mobujy je Jomuia jaa
Jiesie MerJaH) Ha MecTy Koje ce caza 3oBe [loiom (Ty ce Hamase JuBaje, UCIOJ
Opna y arapy PoraBumne). Tako cy Ta Tpu mecta noduna nmena. (I6) Ilo apyrom
kasuBamwy, Ha Konmaonuky kox TpemreHuie OWIo je HEKO je3epo U y HbeMy ala,
Koja je Omna apyrapuna ane skesbuHCKe. OHe ¢y ce 4ecTo no3uBane. PukHe anma Ha
Tpemrrenuny, pukHe ana Ha JKeJbuHY, M ca CBUX CTpaHa cy JoHocuie Oepuher y
Poxnie u Kpuy Peky. Hakon mito je mormnyna ana Ha JKeJbHHY, OTKOTpJbajia ce
cTeHa W yOwna any y Tpemrenurm. Jlok cy oHe Omie *xwuBe, Ouio je u Gepuhera —
,»J€/1aH KJac MEPHUO je TUTPY*.

Hako ce decTo HOBOAM y HEMOCPEeIHY Be3y ca XXYINCKHM BHHOM, Tpeba
HaTJacUTH Ja je, 10 OPOjHIM HapOTHHUM IpeAcTaBaMa, KEJbHHCKA ajla 3alITHTHHLA
uene Xyme, a He camo BuHorpaga (Koctuh 1994, 12). Ilo jeaHom ka3uBamy, Y
KYIICKHM MIpeAamuMa ce ,,)KeJbMHCKA ¥ TYTHHCKA ana CTaJHO TPBe™, IPH YeMy ce Y
IprYaMa HaBEJCHOT THUIIA JKEJPHHCKA ajla MPEACTaBJhba Kao JIOKAIHHU 3aIITUTHHUK,
JIOK je TyTHHCKa ajna yBek 371a. [Ipumepa paau, o Beh 3abenexeHUM MpeacTaBama,
Kaza OM KeJbMHCKA ajia OJJla3uiia HerJe Ha ayxke Bpeme (,,Herne Ha KomaoHuk™),
oHIa Ou ce 3me cmiue cBetwie JKymum m monasmiao OW IO HENMOroAa ca TpamgoM
(Koctuh 1994, 14). V ommrem cmuciy, Moxke ce pehu ga OpojHe mpencraBe o
JKEJbUHCKO] alll ONHCYjy CTame Ojlarocrama M HJCATHUX BPEMEHCKHX YCIIOBA,
OIHOCHO M3BECHY BPCTY PajcKOT CTama M 3IaTHOT 106a.” MeljyTHM, y HAapOXHHM
MpelcTaBamMa OBO ,,pajCKO CTame Hajuelnhe peMeTe WM CIMYHU HelpHjaTeJbCKH
EeHTUTETH (Apyre ame W cpogHa Owha) wiu, Mmak, IMpeTepaHa XalallJbUBOCT aie
("gecTo ce mMoOMHIE Ja je 3axXTeBasla KPTBE) KOja Ha Kpajy MOBOIM JIO HHCHOT
VHUIITEH:A.

Ipedcmase 0 HcebUHCKO] Al U FoeHOM YHUIMABARY (npedcmase o anu ca
amousanreHmHUM 0CoOUHAMA)

Mely 3a0enexxeHUM caapikajuma, MoceOHO ¢y OpOjHH yNpaBO OHH KOjH
rOBOpE O VHHINTABaWky aje y je3epy, yciel aMOMBAJICHTHUX OCOOMHA Koje Cy
JOBeNe 70 OANyKe O HeHOM yOujamy. (2a) Wnycrtpauuje pamu, TO jeIHOM
Ka3uBauy, mianuHa JKeJbHH je y 00JIMKy celuta, a Ha BpXY TOT cellia je OHIIo je3epo
y KOjeM je JKUBella ajia ¥ MpaBmiIa MTeTy. 300T Tora Ccy JbYAU OTUIILIH KOJ HEKe
0abe-Bpavape J1a je MUTajy Kako jaa ce peire ane. OHa UM je peKiia a HamnpaBe KoJbe
W J1a ra, 3alllMJbeHO, OKPEHY Ha J10jie, y BOAY, a 0J103r0 Ja 3aKyjy aacke. U kana je
aya xteja na u3ahe Hohy, HaOmia ce Ha To KoJbe. Kaxy na je Pacuna Tekna Henesby
JlaHa KpBaBa M TaKo je — [0 OBOj BEP3HjH — 3aBPIICHO ca XeJbUHCKOM ajoM. (20) Ilo
JIPYyTOM Ka3uBamwy, IMOCTOjasia je Heka ana y JKeJbMHCKOM je3epy Koja je JOHOCHIIA
Oepulier oBje, Ma Cy je HEKH JbYIM 3aKOBAIHM CKCEpUMa y je3epy M OHA BUIIIC HHje

" o jensom KasWBamy, y BpeMe Kaja je Ke/bHHCKA aia 6uia 3amTuTHIK JKyme — 3pHO rpo3za
OWJIO je Kao BOJIYjCKO OKO; TUKBE Cy OWJIe OTpOMHE, Tako Ja ce jeJlHa THKBa BUjena ¢ Opiaa Ha
opno. Takolhe, y BuIlle Bep3Hja HarJIaliasa ce Ja je ana ,,npenaumia 6epuher y XKymy ca qpyrux
CTpaHa U M3 JAPYTUX ApKaBa‘.
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Morta a nzalhe u oruHyIna je. A o1 meHe KpBH je Hactana Komcka peka. OBjie je
HeKaJa Morjia Jia poJu Haj0oJba MIIeHWIla, jep je Ta ana JoHocuia OepuwheT w3
naneka. (2B) Ilo Tpehoj Bep3wju, ana je Hekana AaBHO >XKUBEJIA HA TUIAHWHH
XKemuny, y jesepy koje je Hekama Tamo moctojano. OHa je mpoxaupana Hapo/,
CTOKY W CBe IITO ce Hal)e y ’beHOoj OMU3UHK. A Y OKOJIMHH TOT je3epa je jako J00po
pabana mmenuna. Jbynu cy kenenm Ja MCKOPUCTE OBO MECTO Ma CYy CMHUCIHIA
HA4MH Jla ce je3epo 3aTBOPH Tako Jia ajia He Moxe na u3ahe. YV Jemakuuma je, Ha
Opay 3BaHOM bopje, pacrao ,,00pjak u OHHM pelle Ja ra HCEKy Ma Ja Te Tpeie
OIIBYKYy Kako OH 3aTBOpHJIHM je3epo. Tako cy W ypamwid. /IBaHaecT mapu BOJOBa
BYKJIO j€ jeqHy Tpely, a IBa mapa cy ByKJa jelaH eKcep, [a Cy Ha Kpajy ycleiu aa
3aTtBope je3epo. Kazna je cxparwia na je 3aTBOpeHa, ajia je ckakalla U Tako pa3omia
[NIaBy, MOCJIE Yera cy celam JaHa TeKIie JBe KpBaBe peke. [locne Tora ce ana Huje
10jaBJbHBAJIA, AJIM HU POJ BUIIIE HUje pahao HA TOM MECTy Kao LITO je Oumo paHyje.

Amunuune npedcmage o scebUHCKO] AU

Takohe, 3abenexxeHe Cy M HECTaHIApIHE TPEACTABE O KEJHHMHCKO] ajH,
OHOCHO O CPOJHHM MUTCKAM EHTUTeTUMa. Paiu WMIyCTpaTUBHOT INpenodyaBama
Pa3NUYMTHX CIOjeBa pa3MaTpaHOr MHUTCKOT KOMIUIEKCA, HEONMXOIHO jé HaBECTU U
Heke o1 Bep3uja oBor tumna. (3a) 1o jeqHOM Ka3uBady, BETOB Mpajaeaa — JIOK je Ouo
Ha YTy ca KOKEM — 9yO0 je HeKy BHKY U OYKy; KaJa je MOrJIeiao, BUACO je Ha IMyTy
3MHjy Iyradky TpPHIECET MeTapa, ca 3Be3loM Ha riaBu. Kyna je oHa mponasuia,
0CTajao je YHCT MyT Kao aa je Opucan. OH je BUACO M KaKO ce IUTJia M OJjieTea.
Ipanena je ,,om crpaxa mpeupkao”“ um OosoBao Mmecen nana. [lo HaBemeHOM
Ka3uBamwy, ,,0H HUje 3HA0 Ja je TO aia, a To je Omna xesbuHCKa ama“. (30)
3abenexena je W NpuUYa O TOME Kako je y jeJHOj BenHWKOj mehwHH, ,,rope y
BpOuunu®, Hekana, y JaBHA BpeMeHa, )KHBeNa jeqHa ana. buia je oHa U onacHa u
BeJIMKa ,,Ka0 Tosia Tpado-cTanune™. 300r me HOhy JbyIu HHMCY CMENH Jla MpPIHY
JIajbe o Kyhe, jep O WX aja oJMax cadekayia Herje y Mpaky u mnojena. Jbyam u3s
ceJa Cy ce jeHOT JlaHa JOTOBOPWIIM Jia Oy Ja je cadekajy u youjy. OHU Cy MOIUTH
npeMa HO0j, MOHEBIIN BUJIE, MOTHUKE, KOce. A Kaja Cy CTUTIIM TOpe 3aTeKIH Cy je
Kako cIiaBa mpej nmehnHoM. YMaio ce HHCY OHECBECTHIIM Kala Cy je BUACTH, alli
HIICY XTENU Ja OQYCTaHy O CBOje Hamepe. JemaH YOBEK jy je YAapHoO MOTHKOM,
,»ko0ajaru a ce OHEeCBECTH , ald ,,IJi¢ 1a OHECBECTHII OHOJHKY TJaBy Kao Oype,
OHHU cy je camo npoOynmnmu™. Tama kpeHylie cBu 1a je Oyiie U ynapajy, a oHa je
rouena ga 0exu npao npema Cebuhuma. Kako je Tpuana, o oHe cuile 3eMJba ce
3a BOM PYIIWIA U TaKO je HacTaja KIucypa. A ,,Kaja je CTHIIIA J0Jie, TAe je IPKBa,
ana je onzae u nuncana“. (3s) [lo jeaHoj mpuum, u3Han cena Pxxanuie ,,0M0 je HEKH
BYJIKaH", a MOCIIE je Ha TOM MECTY HacTallo je3epo. Y ToM je3epy je OopaBuiia ana,
OITHOCHO ,,3MHja ca Horama“. Ta ana je mpoxIupana KUBOTUERE KOje CY JOJa3uiie
Ha je3epo Ja Mujy BOAY, Kao M HApoJ KOju ce HHje uyBao. Y ceny [peHua (ucmon
TOT je3epa) HEeKH YOBEK je MMao jakor jyHIIA, KOJH c€ — KaJia je 0JJIa3h0 Ha je3epo —
cykoOspaBao (,TyKao®) ca ajJioM Koja je HM3la3uwia Tpei mera. Aja HHje Morvia
HUIITA jYHILY, jep je To 610 HekH ayoBMT jyHall. Jla Ou jyHar mobeauo amy, KoBau
u3 cenma JlpeHde NOCeTHO ce M NMPHKOBAO [Ba HOXKA Ha porose jyHiy. Ca Tako
yuBpiIheHHM POTOBHMAa jyHAIl je OTHINIA0 Ha BOAY, a ajla je W3alllla U3 BOJC H
cTynuia ¢ »uUM y 0opOy. Y T0j O0opOuM jyHar je mpoOoo amy, OHa je CTpAIIHO
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PHUKHYJa ¥ OHAKO mpobojeHa ce BpaTuia y jesepo. Hakon tora, ayro Bpeme je u3
jesepa unuia kpBaBa Boja. M ox Tajma, oBa ayna ce BUINE HHje TOjaB/bUBaia. (3r)
JKemuncka ana je u3 Xyrme ortuniia y jesepo ko biana. Jyro ce o m0j HuITa HIIje
4yJio0, aJly MOCJIe HEKOT BpeMeHa Y T0j 00JIacTH je movena MIIeHua 60Jpe 1a Kiaca,
a ceJjpalld Cy CaKyIlUbajJM Bullle JeTuHe. CMaTpa ce Ja UM je TO JOHena aja, Kao
Hekaja kaja je y JKynu kiac mimeHnie 0Mo Texak cTo rpaMa. Mehytum, Memranu
HUCY 3HaJIM TJIe C€ OHa HajJa3W, CBE JIOK Ce HAcpel je3epa HUje IOjaBHO BEIHKU
uBetT. Taj IBET HHMje MOrao HUKO Ja OTKHMHe. UMM MoYHe HeBpeMme, MPBU T'POM je
yaapao y oBo je3epo. Pube je Owio BUIllE HETO WKaJa W JbYIU Cy ca YaMIUMa
MIOYEITH J1a je JIoBe. AJIH, 9nM OH 3aIUTOBIUIH U3 BoJe OH Modvelie Ja n3jia3e BapHHUIIE,
U HEWITO UX je JaBWJIO M IOTAamajgo y BOAY, TaKO Aa Cy je[Ba M3BJIAUWIN KHBY
rnaBy. [locne Tora cy modene ma kpyxe mpudue o amd. Taxohe, cmarparno ce na je
Ty, Ha IHY je3epa, 3akomaHo HemammHo O1aro, ¥ MHOTH Cy HCTPa)KHBaId OBO
jesepo. MehyTtum, HUKO HHje yCIeo Oa CTHUTHE A0 JHA M aja je CBE ITOCETHOLE
jesepa kaxmapalia oranameM. [Iprya ce ga cy ce 300r Tora ,,HeOecKe CHIle Ha by
HaJbyTHIIE™, TIa Cy OKOJIHA OpJia moyelia Jia ce IoMepajy U UCTHCKY]Y je3epCKy BOAY,
TaKo Ja ce jesepo cMammio. [1o ka3uBamy, MOXKIa je TaKO M aja Hecraia, jep ce
BHIIIE HHUje I0jaBJbHBajla Ha MOBPILIMHH, ,,a U puda ce BUIIE HHUje MATUIa Kao
HeKag".

3MajeBn

VY obnactu Xyme Takole cy 3abenexxeHe U OpojHE MPENCTaBe O 3MajeBUMa,
Koje ce decTo INpelumhy ca mpeicraBamMa O ajaMa — M U axaajama |
YyZOTBOPHUM 3MHjaMa — 300T Yera je BUXOBO M3HOLICHE U pasMaTpame Takohe
HEOIXOIHO.

Ilpeocmase o nemekhiem smajy, 6e3 Opyeux eremenama

(A1) Ilo mpuuamy u3 JleckoBuile, ka3uBayeB jeaa je OMO MOTKUBAY, allH je
M3BECHO BpeMe Tprorao Oakpom. JemHe Hohw je y aTapy ceina bpezosuie (ommTuHa
Tpcrenuk) wmmiao ca KpaBama mocie moHohw. Y jeIHOM TPEHYTKY KpaBe Cy ce
3aycTaBUIIE, 2 HEKO CBETIIO je KPEHYJIO Y HbHXOBOM IIPaBIy W JOILIO ABAa IO TPU
MeTpa ucmpen muxX. HakoH Tora, CBETNIO CE MOAWIIIO W OTHIUIO MPEKO IUIAHMHE
npema Bpmaukoj bamu. KasuBay je Harmacuo na merosa 6abda (koja je, 3ajeIHo ca
Je10M, IPUCYCTBOBaIa OBOM jorahajy) ,,TO U J1aH JlaHac 30Be 3Maj*.

Ilpeocmase o 3majesumom oemeny u n08e3AHU MOMUBU

(B1) IlocToju BepoBame a 3MajeBHTO JeTe HUKO (OCHM MajKe) He cMe Jia
BUM CeJiaM roauHa. AKO ce JecH Ja UMa JBa TakBa JETeTa, Majka He cMe JIa MX
cacTaBH — Jia BUJE jeHO Ipyro. JpyruM peunuma, ako jeaH cuH aole, Ipyror Mopa

¥ O anama W 3majesuma y OMIITEM CPICKOM U CIOBEHCKOM MHTOIOIIKOM KOHTEKCTY B. V:
PanenxoBuh 2001a, 559-561 (xaza) n Panenkosuh 20016, 206211 (3maj). Taxohe B. u: 3eueBnh
2008, 256-260, 260-265; UajkanoBuh 1994, 256-262, 266-272; banmuh 2004, 162-164, 164—
168; ITerpoBuh 1998, 6-7; [anTeaunh 19986, 200-203.
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HETJie Jia Tommajbe. Y CympoTHOM, OHHM Ou ce moyOujamu. 1o xasuBamy — ,,TO Cy
3MajeBH M OHU HE cMejy Jaa 3Hajy jenmad 3a npyrora’. (b2) Ilo jenHoMm ka3uBamy W3
JlaTkoBIa, Ka3WBayMIMHA yjHA je poamwia 3Maja. Jlewak je MMao Kpuia HUCIOX
MHUIIIKE, a CTape JKEHE CY jOj TOBOPHWIIC JIa Ta HE H3HOCH, KAKO Ta HUKO He OW BHIIEO
cemaMHaecT JaHa. MelyTum, Heke skeHe cy Owie palo3Halie, a jeJHa OJl BHX H
rnoce0HO yrmopHa, 3axTeBajyhu ox majke ga joj mokaxe aere. M kang ra je oHa
BUJIeNa, JIETe je cKamajo. A Ja je KUBeNo, y CeAMOj roauHu Ou oasnererno. M rpax
He Ou Morao j1a ouje, jep Ou To Aete mTutwiIo 1erno ceio. (b3) Mcra ka3upauunia je
WCIpUYaia u Aa je ,,CKOpo Yylia Jla ¢ POIUIO HEKO JETe — MPCTH My Kao KOX
abe™, anu ,,ceJaMHaeCT JaHa KHUBEIIO U HUje MPEKUBEIIO .

Onwme npedocmase 0 3Majy

(Y1) Y XKynu je 3a0enexxeHo BepoBame J1a OCTOje ,,aIOBUTU JbYIU, Kao U
,»AJIIOBUTE 3MHje", Koje cy Ha3uBaHe 3MajeBuMa. Kyaa Ta 3Muja HaBene oOiake, OHH
Ty UAy, a TAe He na — He Mory naa mpoly. OHa Boxu W BOIy W3 IOJba Kaja je
roruiaBa. [IpucyTHa je W mpeacTaBa o0 3Majy Kao 3MHjU KOja UMa KPCT Ha 4ely H
Koja cy3bmja obOmake. BepoBasio ce nma 3maj OpaHM moJjba OJf Tpajga W BEIUKE
MoriaBe, Kao W Jia kuBU No obnamuMa. [lo mojeauHuMM mpejacraBama, 3Maj MMa
TJIaBy, TEJIO W jako Ayradak per, a ,u3riena kao nebena 3MHja ca Y4eTBPTACTOM
rnaBoM“. (Y2) C nmpyre crpane, y XKynu je 3a0esieeHO U BepoBame J1a 3MajeBU
HACTajy O JbyIH, ajd 3MajeBUTe MOTy OMTH M KUBOTHHE. (3abenexeHe cy U
3aHUMJBHBE TIPUYE O 3MAjeBUTHUM BOJOBHUMA M KOomHMMa. OmIITe MPHCYTHO je U
BEpOBaE J1a Ce OPJIOBH, Kao MepcoHuduKanuje 3MajeBa, Oujy ca ajaom.) 3MajeBH-
JbyIU Takohe OpaHe CBOj Kpaj ol MPUPOJHHUX HENoroja, mpe ceera ox rpazga. Ca
JKUBUM OnhnMa yrjaBHOM HE KOHTaKTHUPa]y W JKUBE CaMH, a MOTY C€ YHHUIITHTH
ceuemheM BHUXOBUX Kpmia. Takole je 3a0enexeHa u mpeIcTaBa 1a )KeHa He MOXKe J1a
Oyze 3Maj, oK 3Maj MOke OMTH HOBOpOleHo, jour He3aaojeHo nete. Bepyje ce u na
Cy 3MajeBU BEJMKH JbyOaBHHIIM, KOjU — MejyTHM — MOTYy OMTH BeoMa OIacHH 3a
cBoje ,okeHe. Ilo HapogHWM TpefcTaBaMa, 3MajeBH C€ YeCTO I0jaBJbYjy KOJ
U3BOpAa U BOJCHHUIIA.

3aBpLwHU OCBpPT

Ipencrase o anama (axaajama) U 3MajeBHMa’ — Kao mTo je Beh Harmameno
— CBaKaKO YWHE jeJaH OJf HAJIPUCYTHUJUX aclieKaTa >KYNCKUX MHTOJIOIIKAX
BEpPOBamka, a Y TOM CMHUCIYy ce HCTUYYy M y cuHTe3ama (ym. bammuh 2004, 163;
3eueBuh 2008, 260). C TuM y Be3u, HA OBOM MECTy Cy H3HECEHH IOCEOHO
WIYCTPAaTUBHH W WHCIHMPATHBHU CaApXKaju, MOYEeB 07 ocoOeHMX (mpe cBera 3a

° Y Kymu ce y MOjeMHEM IpeIcTaBaMa JKeJbHHCKA alla Ha3|Ba ajicdajoM, KOjoj ce IPHINCY]y
npeHtuaHe ocobuHe (ym. Yajkanosuh 1994, 261). Ananorso tome, u ,,Hapon y uctouHoj Cpouju
j€ BepoBao Jia axJaja mpeaBoju obnake ca rpajaoM (3amemyje ainy)™ ([lanrenuh 1998a, 5). Hcro
TaKo, y MUTOJIOIIKUM IpencraBamMa Oankanckux CIIOBEHa YeCTH Cy MOTHBHU axaaje Koja dyBa
je3epo WM U3BOp U He Ja HUKoMe 1a nuje u3 mux (Krstic 1984, 24).
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JKyIy 1 OKOJIHE 061aCTH KapaKTepUCTHYHKX) IPSACTABA O JKEJBUHCKO] I, Koje
ce, KBAIMTATUBHO MTOCMAaTPaHO, HAC/Iakajy Ha MPeJICTaBe O 3MajeBUMa (YII. peluMo
[letporuh 2000, 70). Y KOHTEKCTY NPHKYIUbEHHX U JOCTYIHHUX II0JaTaKa,
JKEJbUHCKA ala ce Ipe CBera Ipe/CTaBlba Kao BIaAap aTMOC(epcKHx IojaBa, ca
npuMapHOM (YHKIHjOM 3aIITHTHHKA CBOje oGmactu.' Ona moHocu Gepuher (8. la,
16, 26, 2B, 3r) u Opanu XXymy on HeNmpHjaTeJbCKH HACTPOJEHUX MHUTCKHX Ouha
(la),12 ma OTyJa IMpelncTaBjba U BaXKHO OO€Nexje JIOKAIHOT ujeHTHTeTa.
[lraBumie, mnpeicrtaBe O KOj Ce IMUPe M 10 jeJHE BPCTE€ HAIMOHAIHOT
NPEICTABHAKA ¥ 3aIITHTHHKA, = aHAIOTHO JOGPO MO3HATHM pENaIlijaMa MHTCKOT
jesuka koju Typke mneHtudukyje xao ane, a Cpbe kao 3majeBe (B. UajkaHoBuh
1994, 261, 272). To ce myrem onromapajyhe ceMaHTHUKe aHaIHM3e, Kao H
HETIOCPeTHUX MCKa3a CaMUX Ka3WBaya, JIAKO IPEHOCH Ha KBAIUTATUBHY CYIITHHY
OJTHOCA KEJBUHCKE U TYTHHCKE aje. Y HaBeIeHOM CMUCIY, IIPENICTaBe O )KEJHHHCKO]
QM ce y MHOTUM AaclieKTUMa MOTYy TOBE3aTH M Ca CTaHAapIHHM CPIICKUM
IpeJicTaBamMa 0 3MajeBuMa Kao HallMoHaJIHO cBecHUM OuhmMa (ymi. Ilerposuh 2000,
354; Yajkanosuh 1994, 272). C apyre cTpaHe, OHE c€ MOTY MOBE3aTH H Ca OIIITUM
CIIOBEHCKUM TIpEJICTaBaMa, Koje Cy Takohe Oa3upaHe Ha HEIOCPEIHO]j TOBE3aHOCTH
3majeBa ca BomoMm (ym. ['ypa 2005, 216-219). UctoBpemeHo, 3MajeBH Cy, Kao H
JKEJbUHCKa aja, OpaHWTeJbH CBOT NPOCTOpa M OOpIM MPOTHB HETOOpPOHAMEPHHMX
(KOMIUIIEMEHTapHUX) MUTCKHX Ouha, Blajapa cycemHuX / APYrHX OOJAcTH, KOjU
JIOHOCE HEMOroAy M yHHIITaBajy 6epuhier (ym. permmo Ierposuh 2000, 361)."

OcuM TOTa, KYICKa TMpelamka U MpPEeAcTaBe O JKEJbUHCKO] anu (Kao U o
3MajeBuMa) y ce0e YKJbydyjy YMTaB HU3 Pa3HOIMKHX MOTHBA WM MHTEMa, ca
W3BECHUM eJIeMEHTHMa KOCMOTOHUjcKor Thna (ym. mpeacrase la, 1a, 36, 3, kana je
peY O HacTaHKy NOjeMHHX MecTa — OperoBa / Opna, nuBaja, peka, KIucypa — y
XKYIICKOM Kpajy). IlpuMepa paad, MOTHB HCTHLAWma (M3 BOAe / jesepa Ha BpPXY
ebrHa / KOCMHYKE IUIAHMHE) HEKONIMKO peka'® Koje cy Hacraze ox KpBH
XKeJpbUHCKe aje (B. 2a, 20, 2B, 30, 3r) je y 0BOM cMHUCITy TIOCEOHO MiTycTpatuBaH. Ha

' Kana je peu o cpomHHM MHTONOIIKHM TpEACTaBaMa, B. Mpe cBera: Pagenxosuh 2001a, 559—
560; ITaBnosuh 1941, 295.

"' o jennoj HapoxHoj MpeacTaBy, CBH 00MaIM KOjH Cy Noum oy Hu3 M6ap u uns Mopasy, jep
aJia He JI03BoJhaBa Ja obmamu mpehy y XKymy.

12 . .

OcuM oBzie M3HECEHUX NpHUMeEpa, 3a0eNekeHe Cy U OpojHe TpelcTaBe y KOjuMa Ce Jce/bUHCKA
ana cykobJbaBa ca IpPYTHMM, HENPHjaTeJbCKM HACTpOjeHMM OwhmMa, Ha TIpuMep ca azom
CMAHUWUHCKOM.

" Ipumepa pamn, 6pojHa Ka3WBama MOMHIbY KEJBMHCKY a1y y CMHCITY CHMGOJIA SKYTCKOT BHHA
(yn. mpezcraBy 1a), kao HajlIpeno3HATIEUBH]ET IPON3BoAa/obenexja XKyme.

' Tlo jemmoj Bep3mju, ama je u3 CBHX ApaBa moHOCHTa Gepuher y Cp6ujy (ITo je 3acMeTano
JlaTuHMMA KOjU Cy JOILIH A2 je youjy).

'3 C mpyre cTpaHe, H Kaja je ped O HEraTMBHHM aCIEKTHMA, CBOjCTBA 3MajeBa M ala 4ecTo ce
nperuuhy. U3mel)y octanor, ,,3Maj koju mpokaupe Jbyze Hajuemnhe je BasaH 3a ayOoke crajahe
BoJie (yII. axk/Jaja, BOJEHH OUK, 1amja, xana)“ (Pagenxosuh 20016, 208).

1 . . . .

% Pasmuunte BapujaHTe rOBOpE O PA3IHUMTOM BPOjy peka, O jefHe 10 BHIIe BHX. IIo jeqHoM
Ka3WBamwy, ,,CBC TPU pEKe Koje HCTH4y U3 jesepa Ha JKemmny — Pacuna, Komcka peka u
[Tpenosncka — Tekse Cy TpU Mecela KpBaBe“, HAKOH CMPTH aJle.
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OBE MOTHBE CE HAJIOBE3Yjy M CaJpKaju Koju TuiaHuHy JKeJbHH (MCTOBPEMEHO H
W3BOPHIITE MHUTCKH OpemeHHTe peke Pacuue; yn. Mumuaunh u gpyru 2010, 19)
MIPEICTaBJbajy Kao jeqHy BPCTY KOCMUUKE TUIaHWHE U cpeauntiTa cBeta (ym. Enujane
2003, 87-103; Emwmjage 1999, 28-63), OopaBumira HaTIpUpoaHOT Ouha ox
u3y3eTHor 3Havaja (yn. u Yajkanosuh 1994, 268). YV HaBemeHOM cMHCTy Takohe
MOXKEMO TYMAauuTH ¥ APYre MHUTCKE KOHOTANHWje KEJbUHCKE alie; PeluMO — IO
jemHoj on 3abeneXeHUX Bep3uja — HAaBOJAU Ce Jia je JKuBena y jesepy Ha JKesbuny,
,koje je Omiio Mayo ajim Beoma yOoKo™, a TI0 JPyroj BapyjaHTH, ,,KSJbHHCKA aja je
JKUBena y jesepy 0e3 mHa®.

Ilopen Tora mro HEMOCPETHO Biaja OMYjHHM BETPOM, KEJBHMHCKA aja je
NPENCTAaBbCHA W KAao TOCIOZAp BOXE, Tj. oxrosapajyher Gorarcrea (3r)' m —
CIIMYHO 3Majy — BOJICHE CTUXH]j€ Yy HajIIUpEeM CMHCITy peun (YII. Yl).18 IIpencrase o
BOj caipke — OCHM HOBHjHUX e€JeMEeHaTa — M BEOMa apxauyHe cafpikaje
yHHEBep3anHor Trma'’ (KOjH, CBAKaKo, MpeBasuiIa3e OKBUPE JIOKANHE reorpaduje u
MOTCHINPAjy OIIITe MUTCKE pelaluje, Ha IPUMEp Kyamypa — npupoodda U cgoje —
myhe; yn. Bandi¢ 1997, 193-201), a y XKynu je 3abenexeH W 3HauyajaH Opoj
OUMITICHO APXAWYHMX MpEAcTaBa o 3MajeBuMa.’’ C apyre CTpaHe, MOjeIHHH
CIIEMEHTH JKEJPUHCKY ally IIOBe3yjy M ca JAPEBHHM IIpeAcTaBaMa O BIamapy
aTMoc(epckux mojaBa (4uje KapakTepucTuke youaBamo Beh y crapoOankaHCKHM
npoTouuBmiInzanyjama; yiu. Togoposuh 2005, mormaeibe VII: 289-291, 310 utn;
Yajkanosuh 1994, 262; Tomoposuh 1997; Tonoposuh 20046, 212-215; Togoposuh
2004a, 172-174).

Y cBakoMm ciyd4ajy, pasMaTpaHd KOMIUIEKC, 4Hje CMO (QparMeHTe H
BapUjaHTe MPEACTABHIM Y OBOM KPaTKOM TEKCTY, IOCEIyje BHUIIE CEMAaHTHIKHX
ciojeBa. [loceOHO MHCIIUPATHBHO j¢ MUTAKE PACBETIbABAA NOPEKId PA3IUIUTHX
caJpkaja ¥ MUTEMa KOju caqHH)aB%'y HaBeJIEHW MUTCKU Komiuiekc. 11 y oBom
CMUCITy, 0OMMHA IPUKYIUbeHa Ipalha” je Beoma 3aXBaliHa 3a aHAIIU3Y, UCTO Kao U Y
KOHTEKCTY aHaIM3WUpama OasWdHe MHTCKE CmpyKmype TPEIOUCHOT KOMIDICKCa,

'7 Hero Tako, 1o jeaHOM KasuBamy, M3 jesepa cy (y BpeMe AOK je ana Omia XHBa) H3IA3HIH
OBHOBH, KOEbH, BOJIOBH.

'8 o jemHoM KasuBamy, KYICKa ala je Ko cena ByaunoBuHe u3amua (,IpeBatnia‘) u H3a3sana
Jla BOJIa U3 je3epa IOILIABU U OITYCTOLIN OBO CEJIO, YMjU CY CTAHOBHHUILIM MOPAJIH Jia 01y. Y Ipyroj
NpHUYH, TaK, XKYyICcKa aja npopude jaa he HapenHe rognHe 6uTH MHOTO rpaja u Aa he mocra Jbyau
HacTpanatu o rpoma. OcuMm Tora, y Behem Opojy mpeacTasa je 3a0eexeHO BepoBame Ja ana
NpeABOAU ONyjy, Tpaa, mpoBamy obmaka. O BOOM y apXETHUIICKOM MHUTCKOM KOHTEKCTY B.
Tomoposuh 2004a, 181-193.

' Mamely ocrasor, ,,kpo3 Halle encKO CTBAPATAIITBO KAO MHTONONIKH JajTMOTHB TIPEHOCH CE
unreja o cuMOONIMYKOM yOUCTBY 3MHUje™, U ,,ped je O MpPeACTaBH Koja je JoOpo mo3Hara y TOTOBO
cBuM apeBHUM murtonorujama‘ (Ilerpouh 2000, 341). A y Be3u ¢ MUTOJNOTHjOM U CUMOOIHKOM
ryTama/mpoxkanpama (B. 161, 2B, 30, 3B) yn. u Uajkanosuh 1994, 258; Prop 1990, 345-346.

20 [Ipumepa paau, mpeacTaBa O 3MajeBUMa KOjU Cy MCTOBPEMEHO W Onucku pohauu u Hajipyhn
nporuBuuny (b1) Beoma je apxanuna (Prop 1990, 336; B. u Togoposuh 2009, 75-77). Ucto Tako,
u ynortpeba Opoja cemamHaect (b2, B3) Takohe ykasyje Ha Beoma apxaWdyHa BepoBama (YII.
Byaumup 1969, 216) utn.

%! Ha oBom MECTY je H3HECEHO caMO HEKOJIMKO WIyCTpaTUBHUX NpuMepa. B. Hanomeny 7.
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guje je reorpadcko TexumTe 3amamHu aeo JKyme. C mpyre crpaHe, HaBeICHU
MUTOJIOIIKH OKBHP C€ Y U3BECHUM CETMEHTHMA YKPINTA ca KOMIUIEKCOM Ipeiama O
jactpeGaukoM 3majy, Mutomy O6wmhy, Lapuun Muwmuu, Lapy Jlasapy u
JOpYTUM KOCOBCKHUM jyHauuma (yn. Mapkosuh 2002, 46), kapakTepUCTUYHOM BHUIIIE
3a uctouHu geo JKyme; 3a oBaj meo ce Be3yjy M pasrpaHare IpeAcTaBe O
HernocpenHoM mopekity Musomnia O6unrha u3 te obmactu (pBeHCTBEHO MpMoOIIT 1
Jlahnenen).” YupaBo carmesaBame CeMaHTHYKHX Pe/laluja 1Ba HABE/ICHA, KJbyUHA
XKYIICKa MHTOJIOIIKA KOMIUIEKCa — Kao JBa OCHOBHa cHMMOOJa M YIOpHIITA
JIOKAJTHOT WJICHTUTETA — MPEJICTaBJba U jelaH O]l Haj3HAYajHUjuX 3amaTaka Oyayhux
HCTpaXHBama.
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Ala from Zeljin. Results of the Recent Research of
Folk Mythology in Zupa®

The paper presents the results of the recent ethnological re-
search, conduced in Aleksandrovacka Zupa and other areas. In Key words:
this paper, the emphasis has been placed on notions on mythi-
cal beings, i.e. alas and dragons, which in the context of the
materials collected take up one of most prominent positions,
indicating the specific nature of the micro-regional unit, but al-
so a symbol of the local identity. Namely, there are recordings
of numerous and extremely interesting variations of the myth
and ideas on the ala from Zeljin which, as the definitely most
exposed mythical entity, is certainly a Zupa-specific property.

folk mythology, re-
cent ethnological re-
search, Aleksandro-
vacka Zupa (district)
and nearby areas,
conceptions on
mythical beings,
alas and dragons,
the ala of Zeljin,
specific content,
General framework identity

The goal of the paper is to provide an illustrative presentation of prelimi-
nary results of the recent ethnological research of spiritual cultural heritage of Alek-
sandrovacka Zupa and nearby areas — in the context of studying separately empha-
sized Serb mythological-religious and identity-related patterns. The research was
focused on some exceptionally interesting semantic units, ranging from mythical
and religious folk beliefs to specific ideas on the origin, past, historical figures, etc.
(compare Markovic 2002), etc. Here we can find some very picturesque ideas about
mythical beings, i.e. alas and dragons.” In the papers to follow we shall present

* The text is the result of the work on the project of the SASA Ethnographic Institute No. 177028:
Identity strategies: contemporary culture and religiousness, financed by Serbian Ministry of edu-
cation and science.

! About Aleksandrovacka Zupa in generals, see, for instance: Lutovac, 1980; Lutovac 1976; Mi-
lincic and Sandic 2006; Milincic and others 2007.

? In the research conducted in 2011, plentitude of information was compiled from a large number
of story-tellers from various villages from Aleksandrovacka Zupa district. Apart from this, the
paper also presents and discusses materials kindly extended to the author by the County Museum.
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even more complex results of the recent research of the said area, which is, for vari-
ous reasons (and from various sides) especially interesting for Serb ethnology, start-
ing from the fact that Zupa has so far been subject to impermissibly little research.’

Among other things, Aleksandrovacka Zupa is a zone which, in many as-
pects, occupies the central position from the standpoint of Serb ethnic space — pri-
marily if it is regarded in diachronic context — marking a cultural and geographic
unit in which Dinaric influence from the Serb West was hybridized with (non-
Dinaric) influence form the Serb South (compare with Lutovac, 1980, 20). Apart
from this, the Zupa district, regarded in broader sense, was at the same time the epi-
center of Serb culture and state in the period of reign of Lazar Hrebeljanovic®, im-
mediately prior to the Battle of Kosovo in 1389, which determined the history, i.e.
future of the Serb state and Serb people in the following centuries. In any case,
there are numerous indicators which direct us to the potential of Aleksandrovacka
Zupa, which is also the case with mythical patterns, i.e. mythical entities.’

Conceptions about mythical beings
Diversity of mythical entities and content

During the research, numerous notions on mythical beings have been ob-
served in Akeksandrovacka Zupa District, starting from the conceptions about the
ala, dragon, azdaja (basilisk, water dragon), home-protecting snake (baja), fairies,
vampires, sandjamas/djamas, karakondzulas, zdrekavcis, cumas, witches, etc. Vari-
ous folk conceptions on God and the devil, saints, St. Sava, Prince Lazar and Milos
Obilic were also recorded. As it has already been hinted, conceptions about the ala
and dragon, primarily on the ala of Zeljin, are especially numerous and revealing;
thus, this paper — in accordance with the relevant limitations of space — will primari-
ly treat records of different content of the given type. Also, the fact that this entity
simultaneously — through various expressions of manifestation — became one of the

The said materials have been collected over the period of several previous years, under the aus-
pices of the said Museum.

3 In the context of the stated fact, we deem all available texts treating the issue of folk mythologi-
cal conceptions of the area extremely important (see Kostic 1994).

* For example, in Aleksandrovacka Zupa, apart from considerable content on Milos Obilic and
Car Lazar (see Lutovac 1980, 17, 23; Miletic, 2004, 9-22; Markovic 2002) contemporary notions
were collected about the importance of Drenca Monastery in the Serbia of the Emperor/Prince
Lazar and Stefan Lazarevic as the cultural, spiritual and educational centre (compare: Markovic,
2002, 236). In any case, “after a long period of historical and archeological research (I. T.: see
footnote 60 in the paper of M. Maric) on this site, it was proved that Drenca was the court church
of Prince Lazar at the time of construction of Lazarus’ church in Krusevac” (Maric 2006, 40). Al-
so compare Tosic and Bulic 2006.

> Namely, “in Zupa as a geographical unit, numerous archaic elements were separately preserved
in folk customs, traditions and toponyms, as traces of life in medieval Serbia”. (Stojancevic, 1972,
144). Also see direct examples in: Markovic 2002, 231-232 etc.
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symbols of the local identity was yet another reason to study the mythological com-
plex developed around the ala of Zeljin.

The ala of Zeljin

The common motif in the very widespread folk stories of the Zupa district
is the existence of an ala in Lake Zeljin, located at the mountain of Zeljin. Numer-
ous conceptions about the ala of Zeljin were recorded, quite versatile in meaning;
here we state but a few (which are especially illustrative from the stand point of this
paper), classified in several basic semantic categories.’

The ala of Zeljin and the ala of Tutin (conceptions on the two alas)

From the standpoint of observing the ala of Zeljin as a local symbol of Zu-
pa (and a mark of the local identity), conceptions in which the ala — as the protector
of Zupa — confronts other hostile mythical beings are especially interesting. In these
terms, content in which the ala of Zeljin is mentioned together with the ala of Tutin
are most frequent (compare Kostic 1994, 12). (1a) For example, according a story,
the ala of Zeljin was in Lukarevina to take some wine. When it took off from Luka-
revina with bellows full of wine, it was attacked by the ala of Tutin, and the two
alas fought. The ala of Tutin ruptured a bellows and the red wine leaked out of it
onto a hill, which is nowadays called Crveni Breg (Red Hill), after the wine which
was spilled from the bellows of the ala of Zeljin. And all this happened because the
ala of Tutin had ordered the ala of Zeljin to send it grapes, plums, and apples. The
ala of Zeljin flapped its wings and sent it hawthorn berries, dog-rose hips, and sloe
berries, leaving grapes, apples, and plums in Zupa. This is why, according to the le-
gend, “how this argument between the two women, i.e. alas, started”. This is one of
the typical stories about the ala of Zeljin in which it is depicted as the one who
brings plentiful yields and the good protector of Zupa (comp. Radenkovic 2001v,
446-447). (1b) On the other hand, there are variants in which both alas are said to
have requested animal and human sacrifice (1b1). Thus, the ala of Zeljin was pe-
riodically offered a sacrifice of a young girl, while (1b2) the ala of Tutin was of-
fered rams as sacrifice to pacify it, so it would start flapping its wings and making
rain, so as to keep pastures green (1a). However, there are numerous different con-
ceptions on the existence of the two alas. According to one version, there was one
ala in Zeljin and another one in Lju(k)ten. The first one wanted to have a fight,
while the second did not. So they “crashed” (the on that wanted to have a fight went
to the other one to fight) at a place which is nowadays called Polom (covered in
meadows below a hill in Rogavcine district). This is how the three places got their
names (1b). According to another story, there was a lake in Kopaonik near Treste-
nica, populated by an ala, a friend of the ala of Zeljin’s. The two of them frequently
called one another. The ala of Trestenica would roar, the ala of Zeljin would roar
back. Thus, they brought success to Rogci and Kriva reka from all sides. After the

® As it has already been said, apart from the versions given in this paper, there are numerous other
variants recorded, with a range of most versatile motifs. In accordance with the relevant limitation
of space, other versions and additional analysis of the issue will be presented in future studies.
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ala of Zeljin was killed, a rock slid downhill and killed the ala of Trestenica. While
they were alive, yield was plentiful — “an ear of wheat would weigh one liter”.

Even through it is frequently directly associated with the wine produced in
Zupa, it should be emphasized that, according to numerous folk conceptions, the ala
of Zeljin is the protector of the whole district, not only the vineyard (Kostic 1994,
12). According to a story, “the ala of Zeljin and the ala of Tutin are always
fighting”; in the stories of this type, the ala of Zeljin is presented as the local protec-
tor, while the ala of Tutin is always wicked. For example, according to already rec-
orded conceptions, when the ala of Zeljin would have to go there for a longer time
(“to a place somewhere in Kopanik™), evil forces would have their vengeance
against Zupa and there would be storms with hail (Kostic, 1994, 14). Generally, we
can say that numerous conceptions of the ala of Zeljin describe a state of general
welfare and ideal weather conditions, that is, a certain paradise-like state from the
Golden age.7 However, this “paradise-like state” in folk conceptions is most fre-
quently disturbed by either similar hostile entities (other alas and related entities) or
excessive gluttony of the ala (it is frequently said that it requested sacrifice) which,
in the end, causes its destruction.

Conceptions about the ala of Zeljin and its destruction (conceptions about the ala
with dual traits)

In the content recorded, that speaking of the death of the ala in the lake due
to its dual traits which led to the decision that it should be killed is especially fre-
quent (2a). To illustrate this, according to a source, the mountain of Zeljin is shaped
as a saddle, on top of which there was a lake, populated by the ala which was in-
flicting damage. This is why the people went to an old witch to ask her how to get
rid of the ala. The witch told them to sharpen a stake and put it in water with the
point turned downwards, and to nail some boards on top of it. Thus, when the ala
wanted to come out at night, it impaled itself onto the stake. They say that blood,
not water, was flowing in the river Rasina for a week, and this is how this version
explain the end of the ala of Zeljin. (2b) According to another story, there was an
ala in Zeljin lake, which bought success and good yield here, so that some people
nailed it down in the lake, and it could not come out any more; this is how it died;
and the Konjska river was made from its blood. Here is where once wheat was best,
because the ala brought good yield from far away (2v). According to the third ver-
sion, the ala once lived in the mountain of Zeljin, in the lake which was once there.
It devoured people, cattle, and everything it could reach, but wheat was plentiful in
the vicinity of the lake. People wanted to make a good use of the place, so they
found a way close the lake so that the ala can no longer go out. In Jelakci, on a hill
named Borje, there was a pine forest, so they decided to cut it down, make boards
and bring them down to the lake and cover it. They did as planned. They needed 12

7 According to a story, at the time when the ala of Zeljin was the protector of Zupa — a grape was
as big as an ox’s eye, pumpkins were so big that standing on one hill you could see a pumpkin on
the other; also, in several versions it is emphasized that the ala “pulled good yield to Zupa from
other places and from other states”.
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pairs of oxen to pull a board, two pairs to pull a nail; finally they managed to cover
the lake. When it realized it was closed in the lake, the ala started jumping and that
is how it fractured its head; two rivers of blood were running out after that for a
week. The ala was not seen after this; however, the yield in the place was also not
as good as it used to be.

Non-typical conceptions about the ala of Zeljin

There are also non-standards conceptions about the ala of Zeljin, i.e. on re-
lated mythical entities. To illustrate various strata of the discussed mythical com-
plex, it is necessary to state some of those versions (3a). According to a source, his
great-grandfather, while traveling on a horse, heard some bellowing noise. When he
looked closer, on the road was a 30-meter long snake with a star on the forehead.
Where it passed the road was clean, as if wiped. He also saw it take off and fly
away. The great-grandfather was scared to death and wan in bed sick for the follow-
ing month. According to this source, “he did not know this was an ala, and this one
was the ala of Zeljin. (3B) A story was also recorded of how long time ago an ala
used to live in a big cave, ‘up there in Vrbnica”. It was dangerous and “as big as
half the transformer station”. It was the reason why the people could not leave their
homes at night, because it would wait for the victim somewhere in the dark and eat
them up. One day, the people from the village agreed that they should get it and kill
it. They started towards it, taking their scythes, pitchforks, and hoes with them.
When they got there, they found the ala sleeping in front of the cave. They almost
fainted when they saw it, but they did not want to give up their plans. A man hit it
with a how, “just like that, to knock it out”, but “how can you knock out a head like
that? It was as big as a barrel! They just woke it up”. Then everyone started hitting
it and stabbing it, and it started running away towards Sebici. As it was running, the
earth was crumbling from its strength, which is how the canyon was made. And
“when it reached the bottom, where the church is, this is where the ala died”. (3v)
According to a story, up the hill from the village of Rznice “there was a volcano”,
which is where later on a lake emerged. In this lake there was an ala, that is, “a
snake with legs”. This ala was devouring animals which came to the lake for water,
as well as insufficiently precautious people. In the village of Drenca (below the
lake), there was a man who had a strong bull-calf which — when going to the lake —
had fights with the ala which would confront him. The ala could not harm the bull-
calf, because it was itself of ala origin. To help the bull-calf win over the ala, the
blacksmith from the village of Drenca had an idea and attached two knives to the
bull-calf’s horns. With his horns thus reinforced, the bull-calf went to the lake, and
the ala came out of water and started fighting with it. In the battle, the bull-calf
stabbed the ala which roared frighteningly and went back into the lake, stabbed. Af-
ter that, water mixed with blood was flowing out of the lake for a long time. And
the ala was never seen from that moment on. (3g) The ala of Zeljin left the Zupa
and went to the lake in the vicinity of Blace. For a long time there was no news
about it; however, after a while wheat became more plentiful in that region, and the
farmers harvested more yields. It is believed that this was thanks to the ala, as once
used to be in Zupa, when an ear of wheat weighed as much as 100 grams. The vil-
lagers did not know where the ala was located until one day a giant flower surfaced
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in the lake. No one could pick this flower. When the first storm started, the first
lightning struck in the lake. Fish was more plentiful than ever, and the people
started fishing using boats. But, as soon they would set off, the water would start
sending sparks, and there was something which pulled then in the water and tried to
drown them, so they barely came back alive. This gave rise to stories about the ala.
There was also a conception that Nemanja’s fortune was dug in at the bottom of the
lake; many tried to find it. However, nobody got to the bottom, and the ala would
drown all visitors to the lake, to punish them. There is a story that the “heavenly
forces” became angry with the ala because of this, so that the nearby hills started
moving and squeezing the lake water out, so that the lake shrunk. According to this
source, it is possible that this is how the ala perished, as it never emerged on the
surface again, “and fish stopped breeding like it used to”.

Dragons

In Zupa district there are also numerous conceptions about dragons, which
semantically frequently coincide with the conceptions of alas — but also azdajas and
miraculous snakes — which is why it is necessary present and discuss them as well.®

Conceptions about the flying dragon, without other elements

(A1) According to a source from Leskovica, his grandfather was a farrier,
but used to trade in copper for a while. One night, in the vilage area of Brezovica
(municipality of Trstenik), he was walking after midnight with his cows. In a mo-
ment the cows stopped, and there was some light going in their direction. It stopped
some 2-3 meters away from them. After that, the light went up and over the moun-
tain towards Vrnjacka Banja. The source said that his grandmother (who had wit-
nessed the event with his grandfather) “still calls it the dragon”.

Conceptions about the dragon-child and related motifs

(B1) There is a belief that nobody (except for his mother) may see a dragon
child for seven years. If there are two children of the kind, the mother must not put
them together so that they can see each other. In other words, if one son comes
back, the other one has to go away. If this is not so, they would kill each other. Ac-
cording to a source — “these are dragons and they must not know about each other”,
(B2) According to a source from Latkovci, the woman’s aunt had had a dragon-
child. The boy had wings under his armpits, and old women told his mother not to
bring him out, so that nobody could see him for 17 days. However, some women
were curious, and one of them was especially persistent, requesting to see the child.
And when she set her eyes on him, the boy died. And had it lived, it would have
flown away at the age of 7. And there would be no hail, because the child would be

8 About alas and dragons in the general Serb and Slav mythological context see in: Radenkovic,
2001a, 559-561 (hala) and Radenkovic 2001b, 206-211 (dragon). Also see in: Zecevic 2008,
256-260, 260-265; Cajkanovic 1994, 256-262, 266-272; Bandic 2004, 162-164, 164-168; Pe-
trovic1998, 6-7; Pantelic1998b, 200-203.
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protecting the village. (B3) The same source said that she “recently heard that a

child was born — his toes are like a frog’s”, but, “he lived for 17 days only and then
perished”.

General conceptions about dragons

(Y1) In Zupa there is a belief that there are “ala-people”, as well as “ala-
snakes” that were called dragons. Clouds will follow the snake where it leads them,
and cannot pass where it does not allow them. It also leads outside waters in floods.
There is also a notion of the dragon as a snake with a cross on its forehead, which
drives clouds away. It was believed that the dragon protects the fields from hail and
major floods, and that it resides in the sky. According to some conceptions, the dra-
gon has a head, a body, and a very long tail, and “looks like a fat snake with a
square head”. (Y2) On the other hand, in Zupa there is also a belief that dragons are
created from human beings, but that there are animals which may also have this
dragon quality (there are interesting stories about dragon-oxen or dragon-horses.
There is also a general belief that eagles as persopnification of dragons fight against
the ala). Dragon-men also protect their whereabouts from natural disasters,
primarily from hail. They mostly do not get in touch with human beings and live
alone; they can be destroyed by cutting off their wings. There is also a conception
that a woman might not be a dragon, while a newborn may be a dragon. It is also
believed that dragons are great lovers who — however — may be very dangerous for
their wives. According to the folk conception, dragons frequently appear by water
springs and water-mills.

Final considerations

The conceptions about alas (azdajas) and dragons’ — as it has already been
emphasized — are certainly one of the most frequently occurring aspects of mytho-
logical beliefs in Zupa; in this sense, they are also fraught with synthesis (com.
Bandic 2004, 163; Zecevic 2008, 260). In these terms, here we have stated especial-
ly illustrative and inspiring content, starting from specific conceptions (first of all
characteristic of Zupa and nearby districts) about the ala of Zeljin'®, which — in qua-
litative terms — rely on the conceptions about dragons (comp. e.g. Petrovic 2000,
70). In the context of data available and collected, the ala of Zeljin is primarily per-
ceived as the force behind atmospheric phenomena, with protection of the popula-

° In some conceptions in Zupa, the ala of Zeljin is called the azdaja which is ascribed identical
properties (comp. Cajkanovic 1994, 261). In analogy to this, “people in East Serbia believed that
the azdaja leads clouds with hail (replaced the ala)” (Pantelic 1998a, 5). Also, in mythological
conceptions of the Balkan Slavs, there are frequent motives of the azdaja guarding a water spring
or a lake, not allowing anyone to drink from it (Krstic 1984, 24).

19 When it comes to related myhological conceptions, see firstly: Radenkovic 2001a, 559-560;
Pavlovic 1941, 295.
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tion of the area as it primary function."" It beings fruitful yield, (see 1a, 1b, 2b, 2v,
3g) and protects Zupa from hostile m;Ithical beings (1a),'* which is why it is a sig-
nificant feature of the local identity."” Furthermore, conceptions about it grow to a
sort of a representative and protector of the nation,'* in analogy to the well-know re-
lations of mythical language which identify Turks as alas and Serbs as dragons (see
Cajkanovic 1994, 261, 272), which is transferred easily — both in the stories of sto-
ry-tellers themselves and through an appropriate semantic analysis — to the qualita-
tive essence of the relationship between the ala of Zeljin and ala of Tutin. In these
terms, the conceptions about the ala of Zeljin may in many aspects be related to the
standard Serb conceptions about dragons as nationally aware beings (compare Pe-
trovic 2000, 354; Cajkanovic 1994, 272). On the other hand, they may be linked to
general Slav conceptions which are also based on direct links between dragons and
water (compare Gura 2005, 216-219). At the same time, dragons, as well as the ala
of Zeljin, defend their territories and fight against ill-meaning (complementary)
mythical beings, rulers of neighbouring/other regions, who bring bad weather and
kill crops (compare, for instance, Petrovic 2000, 361)."

Apart from that, Zupa traditions and conceptions about the ala of Zeljin (as
well as about dragons) include a whole range of versatile motifs and mythical sto-
ries with certain cosmogonic elements (compare conceptions Ia, 1a, 3b, 3g, about
how certain places were conceived — hills, meadows, rivers, canyons — in Zupa dis-
trict). For example, the motif of several rivers flowing out (of the water/lake on top
of Zeljin/cosmic mountain)'® which were made from the blood of the ala of Zeljin
(see 2a, 2b, 2v, 3b, 3g) is in these terms especially illustrative. These motifs are
continued with the content presenting mountain Zeljin (at the same time the source
of mythically significant river of Rasina; compare Milincic and others) as a sort of a
cosmic mountain as the centre of the world (compare Eliade 2003, 87-103; Eliade
1999, 28-63), habitat of a supernatural being of exceptional importance (also com-
pare Cajkanovic 1994, 268). In these terms, we can also interpret other mythical
connotations of the ala of Zeljin, for instance, according to one of the recorded ver-
sions, it is said to have lived in the lake on Mount Zeljin, which was small, albeit
very deep”; according to another, “the ala of Zeljin lived in a bottomless lake”.

""" According to one folk conception, all bad clouds go down the Ibar and the Morava, because the
ala does not allow them to pass over Zupa.

12 Apart from the examples stated in this paper, there are recordings of numerous conceptions in
which the ala of Zeljin confronts other, hostile beings, such as ala of Stanisin.

' For example, numerous stories include the ala of Zeljin as the symbol of Zupa wine (compare
conception la), as the most recognizable product/landmark of Zupa.

'4 According to a version, the ala brought plentiful crops to Serbia from all other states (which the
Romans did not like; which is why them came to kill it).

'S On the other hand, even when speaking about negative aspects, characteristics of alas and dra-
gons frequently overlap. Among others, “a human-devouring dragon is most frequently located in
deep still waters (compare: the azdaja, water ox, lamia, hala)” (Radenkovic 2001b, 208).

' Different variants speak about a different number of rivers, from one to more of them. Accord-
ing to one story, “all three rivers flowing out of the lake in Zeljin — Rasin, Konjska Reka and Pre-
dolska — contained blood for three months after the ala had died.
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Apart from directly commanding the stormy wind, the ala of Zeljin is also
perceived as the ruler of water, i.e. corresponding wealth (3g)'” and — similarly to
the dragon — overall water asset in the broadest sense (compare Y1)."® Apart from
more recent elements, conceptions on it also contain very archaic content of univer-
sal kind" (which, certainly, surpass the borders of local geography and emphasize
general mythical relations, for instance, culture/nature and own/others’ (compare
Bandi¢ 1997, 193-201), while in Zupa there is a significant number of obviously
archaic conceptions about dragons were recorded.”’ On the other hand, certain ele-
ments connect the ala of Zeljin with the ancient conceptions about the ruler of the
atmospheric phenomena (the characteristics of which we may already observe in
old proto-civilizations from the Balkans (compare Todorovic 2005, chapter VII:
289-291, 310 etc; Cajkanovic 1994, 262; Todorovic 1997; Todorovic 2004b, 212—
215; Todorovic 2004a, 172—-174).

In any case, the discussed complex, the fragments and variants of which are
presented in this short paper, consists of several semantic strata. The issue of dis-
covery of the origin of different content and mythical stories comprising the given
mythical com;z)lex is especially inspiring. In this sense too, the plentitude of mate-
rials collected®! are quite corresponding for analysis, same as in the context of ana-
lyzing the basic mythical structure of the given complex, the geographical centre of
which is the western part of Zupa. On the other hand, the given mythological
framework in some segments overlaps with the complex of traditions on the dragon
of Jastrebac,22 Milos Obilic, Princess Milica, Prince Lazar, and other heroes from
the Kosovo battle (compare Markovic 2002, 46), which is rather characteristic of
the eastern part of Zupa. This area is also connected to the versatile conceptions on
direct origin of Milos Obilic from the area (primarily in Mrmos and Lacisled).23 Itis

7 Similarly to this, according to one story, rams, horses, and oxen were coming out of the lake
(while the ala was alive).

'8 According to one story, near the village of Budilovina, the ala of Zupa came out and caused the
water from the lake to flood and destroy the village the inhabitants of which were forced to leave.
In another one, the ala of Zupa forecasts that there would be much hail the following year, and
that many people would be killed by lightning. Apart from this, in a large number of conceptions,
there is belief that the ala leads storms, hail, pouring rain. About water in archetypal mythical
context see Todorovic 2004a, 181-193.

' Among others, “our epical poetry has the psychological leitmotif of symbolic killing of the
snake” and “this is about the conception well-known in almost all ancient mythologies” (Petrovic
2000, 341). And for mythology and the symbolic swallowing/devouring (see 1b1, 2v, 3b, 3v) also
compare Cajkanovic 1994, 258; Prop 1990, 345-346.

2 For example, the conceptions about the dragons that are at the same time both siblings and
sworn enemies (B1) are very archaic (Prop 1990, 336; also see Todorovic 2009, 75-77). Also, the
use of number 17 (B2, B3) also points to very archaic beliefs (compare Budimir 1969, 216) etc.

2! Here we stated but a few illustrative examples. See note 7.

22 Concrete examples (when it comes to the dragon of Jastrebac) will be treated in a more exten-

sive study. According to S. Petrovic, “Jastrebac is the centre of new Serb mythology” (Petrovic
2000, 351). Also compare Cajkanovic 1994, 271-272.

2 About mythological content talking about Milos Obilic as a dragon-hero (in Serb folk concep-
tions), see, for instance in: Petrovic 2000, 354-356, 361-362, 352-353 etc.
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the analysis of semantic relations of the two given key mythological complexes of
Zupa — as two main symbols and gillars of local identity — which is one of the most
important tasks of future research.**

References and sources

Bandi¢, Dusan. 1997. Carstvo zemaljsko i carstvo nebesko. Beograd: XX vek.
Bandi¢, Dusan. 2004. Narodna religija Srba u 100 pojmova. Beograd: Nolit.
Budimir, Milan. 1969. Sa balkanskih istocnika. Beograd: Srpska knjizevna zadruga.

Cajkanovi¢, Veselin. 1994. Stara srpska religija i mitologija. Beograd: Grupa
izdavaca.

Elijade, Mirca. 1999. Slike i simboli. Sremski Karlovci, Novi Sad: Izdavacka
knjizarnica Zorana Stojanovica.

Elijade, Mirca. 2003. Sveto i profano. Sremski Karlovci, Novi Sad: Izdavacka
knjizarnica Zorana Stojanovica.

Gura, Aleksandar. 2005. Simbolika Zivotinja u slovenskoj narodnoj tradiciji..
Beograd: Brimo, Logos, Aleksandrija.

Kosti¢, Zdravko. 1994. Legende vinorodne Zupe. Aleksandrovac: Metalograf.

Krsti¢, Branislav. 1984. Indeks motiva narodnih pesama balkanskih Slovena.
Beograd: SANU - posebna izdanja knj. DLV, Odeljenje jezika i
knjiZevnosti knj. 36.

Kuligi¢ S., Petrovié P. Z., i N. Panteli¢. 1998. Srpski mitoloski recnik. Beograd:
Etnografski institut SANU, Interprint.

Lutovac, Milisav V. 1980. Zupa Aleksandrovacka — Antropogeografska ispitivanja.
Beograd: Srpski etnografski zbornik 93, Odeljenje druStvenih nauka
SANU.

Lutovac, Milisav V. 1976. ,,Zupski Aleksandrovac®. Glasnik Srpskog geografskog
drustva, sveska 56, br. 2, 3—12.

Mari¢, Marija. 2006. ,,Arheoloski lokaliteti na teritoriji Zupe aleksandrovacke*.
Zupski zbornik 1, 27-44.

Markovi¢, Milo§. 2002. ,,Toponimi u Zupi vezani za Lazara, Milicu i Miloga*“.
Mitoloski zbornik 5, 229-249.

Mileti¢, Tomislav. 2004. ,,Mrmos selo MiloSa Obili¢a“. KruSevac: Istorijski arhiv —
Krusevac.

% In any case, the collected materials already reaffirm the importance of research conducted in
Zupa (in concrete, local sense), as well as the importance of direct ethnological field research (in
the broadest sense of the syntagm).

228



<& 1. Todorovi¢, Ala from Zeljin =

Milin¢i¢, Miroljub i drugi. 2007. ,Opstina Aleksandrovac — dominantne
naseobinsko-populacione karakteristike*. Zupski zbornik 2, 45—64.

Milin¢i¢, Miroljub i Dejan Sandi¢. 2006. ,,Opstina Aleksandrovac — polozaj,
osnovna obelezja i odnos prema okruzenju®. Zupski zbornik 1, 9-26.

Milin¢i¢, Miroljub i drugi. 2010. ,,Re¢na mreZa opitine Aleksandrovac®. Zupski
zbornik 5, 17-217.

Pavlovi¢, Radoslav Lj. 1941. Podibar i Gokcanica. Beograd: Srpska kraljevska
akdemija, Srpski etnografski zbornik knj. LVI, Naselja i poreklo
stanovnistva knj. 30.

Panteli¢c, Nikola. 1998a. ,,Azdaja“. U Srpski mitoloski recnik, urednici Spiro
Kulisi¢, Petar Z. Petrovi¢, Nikola Panteli¢, 5-6. Beograd: Etnografski
institut SANU, Interprint.

Pantelic, Nikolg. 1998b. ,,Zmaj“. U Srpski mitoloski recnik, urednici Spiro Kulisié,
Petar Z. Petrovi¢, Nikola Panteli¢, 200-203. Beograd: Etnografski institut
SANU, Interprint.

Petrovié¢, Petar Z. 1998. ,,Ala®. U Srpski mitoloski re¢nik, urednici Spiro Kuligié,
Petar Z. Petrovi¢, Nikola Panteli¢, 6—7. Beograd: Etnografski institut
SANU, Interprint.

Petrovié, Sreten. 2000. Sistem srpske mitologije. NiS: Prosveta.
Prop, Vladimir. 1990. Historijski korijeni bajke. Svjetlost: Sarajevo.

Radenkovi¢, Ljubinko. 2001a. ,,Hala“. U Slovenska mitologija. Enciklopedijski
recnik, urednici Svetlana M. Tolstoj 1 Ljubinko Radenkovi¢, 559-561.
Beograd: Zepter Book World.

Radenkovi¢, Ljubinko. 2001b. ,,Zmaj*“. U Slovenska mitologija. Encikloedijski
recnik, urednici Svetlana M. Tolstoj i Ljubinko Radenkovi¢, 206-211.
Beograd: Zepter Book World.

Radenkovié, Ljubinko. 2001v. ,,Mitoloski gospodari gradonosnih oblaka. Slovenske
paralele®. Zbornik Etnografskog muzeja u Beogradu 1901-2001, 445-453.

Stojancevi¢, Vidosava. 1972. ,StanovniStvo i obicaji kruSevackog kraja u 19.
veku®. U KruSevac kroz vekove, urednik Adam StoS$i¢, 143—-166. KruSevac:
Narodni muzej.

Todorovi¢, Ivica. 1997. ,Riba u obiCajima i verovanjima stanovnistva istocne
Srbije*“. Etno-kulturoloski zbornik 111, 233-238.

Todorovi¢, Ivica. 2004a. ,,Fenomenologija vode — opsti mitsko-obredni kontekst*.
Bdenje 7, 165-195.

Todorovi¢, Ivica. 2004b. ,,Prilog rekonstrukciji bazi¢nog mitoloskog koda srpske
narodne religije — Mitska bica Tamnave®. Glasnik Etnografskog instituta
SANU LII, 205-225.

229



<= nacHuk ETHorpadpckor nHctutyta CAHY LIX (2)'::>

Todorovi¢, Ivica. 2005. Ritual uma — zmnacenje i struktura litijskog ophoda.
Beograd: Etnografski institut SANU — posebna izdanja knj. 53.

Todorovi¢, Ivica. 2009. Sveta struktura — Traganje za jedinstvenom osnovom
kulturnih fenomena. Beograd: Etnografski institut SANU — posebna izdanja
knj. 71.

Tosi¢, Gordana i Dejan Buli¢. 2006. ,,Novi prilozi prouc¢avanju manastira Drenca®.
Zupski zbornik 1, 45-64.

Zecevi¢, Slobodan. 2008. Srpska etnomitologija. Beograd: Sluzbeni glasnik.

230



