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KOHpNMKTU 1 HYXXHOCT HUXOBOr paspellaBakba
y CaBpeMeHOM CBeTy

buno na je ped o KOJIGKTUBHUM HJIM KOHQIMKTHMa m3Mel)y mojenunana,
cykoOu Melyy JpyarMa jecy BUXOBa 31a KOO, IbHXOB YCYA M HBbHXOBAa MpayHa CTpa-
Ha. OHa UX IIpaTH Ha cIM4YaH Ha4yuH Kao mrto KawHa mpatm medar xojum ra bor
obenexuo 300r youcTa poleHor 6para, a mosznata npuda u3 Crapor 3aBera o Kau-
HY U ABeJbY FOBOPH HaM O OCHOBHOj MATPHUIM CBAaKOT JBYACKOT Cyko0a: O KOH-
(baukTHO] cuTyauuju usmel)y IBe CympoTCTaBJbe€HE CTpaHe, HacTajoj 300r Jby0o-
Mope (mpo0iieMa) Koje HUCY Kajape jJa mpeBa3uhy W Koja BpeMEHOM Npepacra y
OTBOpEHHU CyK00 Melhy ’buMa M OKOHYaBa Ce TPareanjoM.

CBaku KOH(MIUKT ce, 6e3 0631pa Ha TO J1a JIU MOCEayje HHIUBUIYAIHI UK
KOJICKTHBHHU KapaKTep, MOXKe ce MocMaTpaTu kao 6opba y K0joj cykoOJpeHe cTpaHe
HAaCTOje Jla 04yBajy CBOj W yrpo3e HMICHTUTET mpoTuBHUKA. Kopemamuja usmely
Cyko0a W WIEHTUTETa HCTOBHX YYCCHHMKA JAKIIE Ce yodaBa Kaja Cy y IHTamy
CyKoOM m3Mel)y NpyIITBEHUX IpyIa, jep ce y bhMa MaHU(DECTYjy Pa3IMIUTH I10ja-
BHHU OOJIMIN UXOBOT KOJEKTUBHOT WACHTHTETA (CTHUYKHU, PEITUTH)CKH, MOTUTHY-
KH, KIIACHHU, KyNTYpHH). Y CKIaIy ca THM, CYKoOU m3Mel)y pasiuyuTuX KOJEKTHUBA
(3ajemHMIIA U - WK TPYyINa) MOTY C€ OJIBUjaTH y MOjeAMHAYHUM cepaMa IpyIITBe-
HOT JKHMBOTA, ajli ce Takol)e MOTY W3pa3HTH M Y CBOM HajOpyTaIHHjeM OOJUKY —
patHOM cykoOy. KoH(}IUKTH ce MOTY OJBHjaTH M y rpaHHIIaMa HCTOT KOJICKTHBA,
YKOJIMKO FErOBH WIAHOBH 3aCTYIIajy ONPEYHE CTaBOBE Y OISy pelllaBama Ipo-
TUBPEYHOCTH Yy IPYUITBY M KaJa M30CTaHEe MOTYNHOCT Jja TOCTUTHY IOTOBOP OKO
EUXOBOT OTKJIAmkambha.

Bbe3 003upa Ha YHEHUILY Y KOM UCTOPHjCKOM TIEpUOY Cy BOh)EHHU, KOJTUKO
JyTO Cy Tpajajiy, U IITa UX je TOKPEHYJIO, CBH CYKOOM HAKOH OKOHYAamka MOPajy ce y
jeOHOM TPEHYTKY 3aBpIIUTH, a fa OM ce CBAaKOJHEBHH KUBOT HACTABHO, HEOIIXOTHO
je momMupeme mweropux akrtepa. OHO je HpedycioB HOpMaiH3aluje ofHoca, 0e3
003upa Ha YHHCHHUITY [a JIU My C€ MIPUCTYIHIIO JOOPOBOJGHO MU Y3 IIOCPEIOBAE
tpehe cTpane. [Iporec moMupema 1 pemaBame TOCTKOHPINKTHAX CUTYalHja Jyro-
TpajaH je W M3y3€THO CIOXKEH mporiec. theroro mokperame 3aBUCH O] CIIPEMHOCTH
HETOBHX aKTepa Ja ce Cyode He caMo ca MPETPIJBEHUM COIICTBEHHM 00JIOM, M3a3-
BaHUM OJ] CTPaHe CyMapHUKa, HETO U OJ HUXOBE CIOCOOHOCTH A, TIPIIHKOM CyC-
pera ca ,,MpayHHM €MH30/iaMa W3 COIICTBEHE IMPOIUIOCTH, CIO3HAjy MaTHy U
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MIOHIKEHE KOje je MpeTpIiesa NpOTUBHNYKA cTpaHa. tbrxoBo ocemhnBame u npu-
XBaTambe CONCTBEHE OJTOBOPHOCTH Y KOH(IUKTY MPEIYCIOBH CY 32 ONPAIITARE U
MIOMHUpEE CYNPOTCTaBJFEHNX cTpaHa. Vcxom oBor mporieca je 1o caMor Kpaja Her-
3BECTaH M YCIOBJbEH YUTAaBOM MPEXKOM MelyCOOHO NPOKETHX, YECTO M BeoMa
WCIPEIUIETEHNX MOJUTUYKUX, EKOHOMCKHX M KYJITYpHHUX (hakTopa.

HcTopuja jpyackor pona UCIymeHa je OpojHUM carama o cykoOuMa, a Bek
KOjH je 33 HaMa, YIPKOC YHILCHHIU Ja jeé YOBCUAHCTBY IOJAPHO TEXHOJIOIIKU U
KYJITYypHHU IIpOrpec, ca IpaBoOM c€ MOXeE Ha3BaTu ,,.Bexom paroBa®“. ¥V meMy cy ce,
10 CBOM WHTCH3UTETY U CTEINCHY JIECTPYKIIHje, JOTOANIa ABa HajBeha BOojHA CYKO-
6a: [Ipeu u [dpyru ceercku par. CynpoTHO OYCKHBAamUMa YOBEUAHCTBA Aa he KpsB,
3HOj U Cy3€ CTOTMHA MHJIMOHA HHXOBHX aKTepa OUTH JOBOJbAH 3aJI0T 33 YCIIOCTAB-
Jbame TyTOTPajHOT MUPHOIOIICKOT IIEPHOJA JIMIICHOT KOH(UIMKATa CBake BPCTE,
OHO ce y apyroj monoBruHH 20. BeKa CyOUmIoO ca OlacHomhy o HyKjIeapHe aloKa-
nurice. J[pamaTuyHa eKOHOMCKa, AeMorpad)cka M MOJUTHYKA JellaBama, n3a3BaHa
HECTaHKOM OWITOJIAPHOT CBETa ¥ MEPKAaHTHIIM3AIINjOM Koja je mpoayomia noctojehe
U CTBOPIJIA HOBE MPOTHBPEYHOCTH y CABPEMEHOM IIOCT — WHIYCTPHUjCKOM CBETY,
KOja ce MIPOM CBeTa noralhajy TOTOBO CUMYJITAHO Ha IMMOYETKY HOBOT MUJICHHjyMa,
HaroBeIlITaBajy HOBE paTHE TpareAmje KOju IpeTe Jia 3aXBaTe BEIHKH reorpadcku
npoctop. Ja Ou ce 4oBEHaHCTBO OJMAaKJIO OXl MOHOPA Ha 4YHjOj C€ MBHIH CTOJH U
u3zberne moryhu nmaja y ambuc, u3 xora Hehe OUTH moBpartka, moTpeOHO je, YHHU ce
BHUIIIC HO MKaaa, CyodaBambe Ca HaroMmujiaHuM HpO6HeMI/IMa 1 IPpOHAJIAXXCHE HAYM-
Ha 32 BUXOBO pelllaBake MUPHUM TyTeM. Jla O ce oBaj 3amaTtak, KOju HUjEe HH
MaJlo jeZIHOCTaBaH, OCTBAPHO HEOIXOJHO je M Jla Ce CBH aKTepH CyOodYe ca COICTBe-
HOM yJIorama Koje UIpajy y OIHMCaHHM CHUTyallMjama U Jia ce OIpenene 3a BUXOBO
KOMIIPOMKCHO pelllaBamke, IMTO j& HajBAXHHUjU TNPEAYCIOB 3a TOYETaK Ipoleca
MTOMHUpEHhA.

VY capagmu ca u y3 momoh Konpan Anenayep dbonnamuje, ETHorpadcku
uactutyT CAHY opranu3oBao je HaydyHU cKy ,, Cyouagare ca cobom cyouasarbe
ca opyeum: 0a au je moeyhe nomuperwe na bBankany?*, xoju je ox 30. mo 31. okT00-
pa 2014. ronune onpxan y beorpany. Ha memy je yuenthe y3eno 12 HayyHuKa U3
3eMJb€ M MHOCTPAHCTBAa W TOBOPHJIOO PAa3NIMYHUTHM acHeKTHMa M MoryhHocTmMma
OCTBapema MOMHUPEHA. YUECHHIN CKyIa H3HENU Cy MpuMepe KOH(QIUKTHUX CHTYa-
uyja Ha bankany u y EBponu, nocMmarpajyhu ux y HOJUTUYKOM KOHTEKCTY, pa3Ma-
Tpajyhu BUXOBY MOBE3aHOCT Ca PEJIMTH]CKUM HACHTUTETOM, aHATN3HPajyhn Buxo-
BY ITOBE3aHOCT Ca €THUIIUTETOM U CMEINTajyhn WX y MCTOPHjCKH M KYITYpHH KOH-
TEKCT, Y HACTOjamy Jla UX aHAJM3UPajy Ha aleKBaTaH HAYMH.

OBaj Opoj vaconuca [ nacHux emHozpagckoe uHcmumyma ITOHOCH Temat
KOJU CaJpKd IIECT TEKCTOBA NPEJCTaBlbajy MOJIOA ydemha HUXOBHX ayTopa Ha
IMOMEHYTOM HAy4YHOM CKymy. Y TNpBOM TeKCTy ,, Religious configuration of the
“Other” in the contemporary Balkan societies (cultural mechanisms and perspecti-
ves) “ Honka boroMmuiioBa ocmaTpa yJjory pejiurje y eTHUYKAM, HAIIMOHATHIM H
KyJITYpHHM KOH(JIMKTHHM cHTyauujamMa Ha Bankany. OHa 3amaxa [a peiuruja, y
KOMOWHALIMJHU ca OCTAJIMM JAPYIITBEHHM YMHHOIMMA, UTPa 3HAYAjHY YJIOTY Y IpO-
Liecy U3rpajibe COICTBEHE HAlLlMje U IpXKaBe Ha MPOocTopy bajkaHCKor moimyocTpsa.
Ona je Takolhe W HajCHaXKHHU]E CPEIICTBO 332 KpeHpame MPeJCTaBe ,,Ipyror: Ha TOM
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neny EBpore, mTo joj faje BaxHy yJOry y TIpoliecy KOH(IMKaTa U BUXOBOT pela-
Bama. Y APYTOM TEKCTY ,,Perucuo3nocm u cnpemMHocm Ha nomuperbe. Anmponono-
wku noened” ayrop I'opan [laBenm lllaHTek, Ha OCHOBY CBOT aHTPOIOJOIIKOT
HCTPaKUBaa, HCIUTY]e BE3y PEIUTHO3HOCTH U CIIPEMHOCTH HA MIOMHPEH-E MIIaTUX
BepHUKa y XpBaTCKOj, HAaKOH PaTHHX cykoOa BoheHHx TokoMm pacmaga COPJ.
AyTop ToNa3u oI Te3€ a je OCHOBHA IIPETIIOCTaBKa yCICITHOT IOYEeTKa Ipoleca
nmoMupema yBuhame TpayMaTHYHE MPUPOJE KOH(MIMKTA W YIO3HABAKE NATHE ,,
JIpyre cTpaHe’. 3aTuM clieqim TeKCT ,,Hemyu nonoso y I'akosy: cycpemu, capaora u
nomuperse Hekaoauirbez U cadauirbe2 T0KaIHo2 CMAHO8HUWMEa, y KoMe AJek-
carmap Kpen ocBeTibaBa MCTOPHjCKH, MOJUTUYKH M €THHYKH aCIEKT KOH(MIHMKTA
usmel)y mpumagHuka HeMadke HAlMOHATHE MambUHE W JIOKAJTHOT He- HEMAadyKor
(TIpeBacxXoHO CPIICKOT) CTaHOBHUINTBA Yy BojomuHun. OH y TEKCTy aHaIU3upa
MPOIIEC BUXOBOT TIOMUPEHa (KOjU je HAKOH IMOYETHHUX Heyclexa Jao oxpadbpyjyhe
pe3ynraTe) y KOHTEKCTY aKTyeJIHUX MOJUTHYKUX mporeca y Pemy6murmm Cpbuju. Y
CBOM TeKCTY ,,Ceaxoonesno odesare I opanxu y Beoepady — uzmehy mpaouyujckux
u caepemenux Kymmypuux npaxcu‘ Janpanka Dophesuh LlpHoOpma ocBeTibaBa
KOH(IUKT KOjH CE€ OJBUja YHyTap TOPAHCKE 3ajeTHHIC, MHHUIUPAH MpOMEHaMa Y
OJleBamby KEHA. AyTOpKa HCTHYE Jia Ce HacTale IPOMEHE MOpajy MocMaTrpatd y
KOHTEKCTY TpaHC(OpMaIHje OCTAINX CerMeHaTa IhHX0Be KyIType, A0 Koje je IOmI-
JI0 yCJIe]] IjCTBA CIOKEHHX JPYIITBCHUX U eKOHOMCKUX unHMIana. OHa Harjama-
Ba Jla ce MpeBasHJaXKeHe OBe KOH(DIUKTHE CUTYyallMjeé HE OJBHja JIaKO U Ja ce
MIOMHPEE ca COOOM U JIpyruMa Telko octapyje. [letu mo pemy, jecte Tekct Jemne-
He Cnacenuh ,,The Significance of Serbia’s Recent War-Ridden Past for Young
People’s Identity Perceptions®, y xoMe OHa HAacTOju Ja yCTaHOBH CTEINEH YTHUIlaja
HOJUTUYKOT M KyIATypHOT Hacieha paTHHX ,,JieBeleceTHX' Ha HWACHTH(UKAIL]Y
mitagux y CpOuju 1 BUXOBO KOHCTHTYHCAkhE U IPSHOIICHC 3Hamka H3Mely 1moje -
Halla y cBakoJHeBHOM kHBOTY. Lllectn mo peny jecre TekcT ,, Nation Building and
International Solidarity Some Considerations about Balkans in Italian Republican
Thinking in 19" Century*. Fberos aytop, ITuepo Iacuuu, noaceha Ha perry6iuKaH-
CKe MOJHMTUYKE CTABOBE HAJIIO3HATUjUX UTAJHMjaHCKUX MATPHOTA - Oopala 3a OCHH-
Bame MojepHe Utammje - u pazMaTpa HHUXOB YTHIA] HAa peIIaBarke HAIMOHAIHOT
nutama CioBeHa 3anany bankaHnckor moiyocTtpaa.

VY3umajyhu y 003up unmbeHHIly 12 Y ToMahuM €THOJOMKUM U aHTPOIIOJIO-
IIKMM YacONUCHMA HUje IPUMETaH BEIUKH Opoj HaAydHHUX pajioBa Koju Cy mocBehe-
HU TUTaky n30Wjama KOH(IIMKaTa, HAaYWHA HUXOBOT NMPEBA3HIIAXKEHa, U pa3MaT-
pamy OMUpEha BUXOBUX aKTepa, YBEPeH caM na he oBaj TeMaT OMTH CKpOMaH
MOKYIIaj Y HACTOjamy Jia C€ CKPeHe MaxKikha HayyHe jaBHOCTH HA OBY BaXXKHY TEMY.
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Aleksandar Krel

The Necessity of Conflict Resolving
in the Contemporary World

Whether collective or among individuals, conflicts between people are their
doom, their fate and represent their dark side. Many people are marked by this ill
fate, in a similar way as Cain was imprinted by the seal for the murder of his own
brother. This well-known story from the Old Testament of Cain and Abel tells us
about the basic matrix of every human conflict: emerged out of jealousy and various
other problems, a conflict situation arises between the two sides, whereas the parties
involved are not able to overcome it, and in time, this situation grows into an open
conflict ending up in a tragedy.

Every conflict, regardless of its character, i.e., individual or collective, can
be seen as a struggle in which the conflicting parties are trying to preserve their own
and threaten the identity of its opponents. A correlation between conflict and identi-
ty of the conflicting parties are more easily observed in cases of conflicts between
social groups, as they are manifested in various forms of their collective identity
(ethnic, religious, political, class, cultural). Accordingly, conflicts between different
collectives (communities and - or groups) can take place in single spheres of social
life, but can also be expressed in its most brutal form - a military conflict. Also,
conflicts can take place within the borders of the same collective, if its members
hold opposing views in regard to solving contradictions in a given society, and in
the absence of ability to reach an agreement about their elimination.

Regardless of the historical period, duration, and causes, all conflicts have
to come to an end eventually, and in order to continue with everyday life, a recon-
ciliation of all participants is necessary. Reconciliation is a precondition for normal-
ization of relations, regardless whether it was a voluntary act or through mediation
by third parties. The process of reconciliation and solving of post-conflict situations
is a long and extremely complex procedure.

The process’ launch is dependent on the willingness of the individuals in-
volved to face not only one’s own pain caused by the enemy, but also on ability to
comprehend, during an encounter with “the dark side of one’s past”, sufferings and
humiliation experienced by the adversary. Awareness and acceptance of one’s own
responsibility in the conflict are a prerequisite for forgiveness and reconciliation of
the opposing parties. The outcome of this process is uncertain to the very end and
conditioned upon the entire network of interlocking political, economic and cultural
factors.

The history of mankind is filled with numerous sagas of conflicts, while the
past century, despite the technological and cultural progress achieved, could be
called for a reason “The Century of Wars”. The century witnessed the two largest
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military conflicts, judged by their intensity and the degree of destruction: First and
Second World War.

Contrary to the common expectations that the blood, sweat and tears of
hundreds of millions, the wars victims and participants, would be sufficient pledge
for establishing long-term peace periods devoid of conflicts of any kind, the second
half of the 20" century was faced with the threat of nuclear apocalypse.

The dramatic economic, demographic and political developments caused
by the disappearance of the bipolar world and mercantilism, additionally have
deepened the existing and created new contradictions in the contemporary post - in-
dustrial world. These developments are occurring around the world almost simulta-
neously at the beginning of the new millennium, suggesting new war tragedies,
threaten to encircle large geographical areas.

In order to move away from the potential new conflicts including military
ones, it is mandatory, more than ever, to deal with accumulated problems and to
find amicable ways to resolve these contradictions. To achieve this, not at all easy
task, therefore it is necessary for all participants to be confronted with their own
roles and to opt for compromise solution, as the most important precondition for the
start of a process of reconciliation.

In collaboration and with the assistance of the Konrad Adenauer Founda-
tion, the Institute of Ethnography SASA, in 2014, organized a scientific conference
“Facing oneself and facing The Others: is reconciliation possible in the Balkans”
(held from 30-31 October 2014, in Belgrade)

Total of 12 scientists from Serbia and abroad participated at the conference,
while the discussion included various aspects and possibilities of achieving a recon-
ciliation. The participants debated on examples of conflicts in the Balkans and in
Europe in a historical, political and cultural contexts and the connection with reli-
gious identity and ethnicity.

This issue of Bulletin of the Institute of Ethnography SASA is a thematic
unit, containing six articles presented at the aforementioned scientific meeting.

The first article, “Religious configuration of the ‘Other’ in the contempo-
rary Balkan societies (cultural mechanisms and perspectives)” by Nonka Bogomi-
lova, discusses the role of religion in ethnic, national and cultural conflicts in the
Balkans. Bogomilova argues that religion, in combination with other social factors,
still plays a significant role in the process of nation and state building in the Balkan
Peninsula. Religion is also the most powerful mean of image creation of “The Oth-
er” in this part of Europe, thus having an important role in conflicts and conflict-
solving processes.

This is followed by Goran Pavel Santek’s article “Religiosity and readiness
for reconciliation. An Anthropological perspective”, based on an original anthropo-
logical research. This paper examines the relationship of religiosity and readiness
for reconciliation among young believers in Croatia after the wars in the former
Yugoslavia. The author claims that the basic premise of a successful start of recon-
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ciliation is an ability to comprehend the traumatic nature of conflict as such, and
empathy for “the other side”.

Next, “The Germans revisiting Gakovo: encounters, cooperation and rec-
onciliation of the former and present local populations” is an article by Aleksandar
Krel, discussing the historical, political and ethnic aspects of conflict between
members of the German national minority and local non-German (mainly Serbian)
population in Vojvodina. Krel analyses their reconciliation that after the initial fail-
ure provided some encouraging results, in the context of the current political pro-
cesses in the Republic of Serbia.

Then, in the next paper, Jadranka Pordevi¢ Crnobrnja reveals the conflict
inside the Goranci community, initiated by changes in women's clothing, in “Eve-
ryday clothing of the Goranci females in Belgrade - between traditional and modern
cultural practices”. As the article states, the occurring changes must be viewed in a
broader context of the transformations in other segments of the culture, arisen due
to the effect of complex social and economic factors. Resolving this particular con-
flict situation does not come easily, and reconciliation with oneself and others is
difficult to achieve.

The fifth article is by Jelena Spaseni¢, “The Significance of Serbia's Recent
War-Ridden Past for Young People's Perceptions Identity”, whereas the author tries
to establish the degree of influence of the political and cultural heritage of the 1990s
wars, on the identification among young people in Serbia and the establishment and
transfer of knowledge among individuals in everyday life.

The last, sixth article is by Piero Passini, on “Nation Building and Interna-
tional Solidarity. Some Considerations about the Balkans in Italian Republican
Thinking in 19® Century”. The author discusses political thinking of the most fa-
mous Italian patriots - fighters for the establishment of modern Italy - and examines
their impact on solving the national question of the Slavs in the Western Balkans.

Given the low number of papers dedicated to the subject of conflict, con-
flict-solving and reconciliation in the domestic ethnological and anthropological
journals, this issue albeit being a modest attempt, will surely contribute to our better
understanding of this important topic.
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Religious Configuration of the “Other”
in the Contemporary Balkan Societies
(Cultural Mechanisms and Perspectives)

The paper argues that the Balkans are not a single-type cultur-
al-political and conflictogenic space where religions are the
basic factor, but a heterogeneous zone made up of specific religion, ethnic,
states, in each of which religion or religions have a specific | pationalism, other,
positive cultural status and/or conflict potential (persistently or | Balkans

in certain period). The qualitative changes that have taken

place in Christianity as a faith and an institution, both in the

West and East (including the Balkans) during the second half

of the 20™ century have shown that Christianity has become

more dependent on and responsive to the fundamental cultural

specificity of each particular society in which it exists. The

thesis is emphasized that in the conflictual configuration of

“Other” in the Balkans (of ethnic, nationalist, cultural type) re-

ligion is not a pro-active factor but functions in interacting

with a number of other factors (the Weberian idea of religious

“strands”), coming to the fore in certain situations.

Key words:

1. Methodological point

The view that religion is of an ambivalent nature is shared by certain clas-
sic, modern, and post-modern thinkers, like F.Schleiermacher, [.Kant, the early He-
gel, H.Bergson, S. Kierkegaard, P. Tillich, E. Fromm, etc. These authors have re-
ferred to two kinds of religion: traditional, authoritarian, communal on the one
hand, and personal, spiritual, moral, on the other. The two types also have different
bearers: the people, the group, the community for the first, and the deep religious
people, religious virtuoso, the person with an “ear” for religion, for the latter.

Each type is related to a predominant type of experience and satisfies spe-
cific needs. The first type of religion, according to these authors, is connected with
negative emotions and illusory means of overcoming them: the feeling of fear, de-
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pendence, limitation, subordination, and submission. The second type is connected
with positive emotions: love, freedom, faith in one’s own force. The first type cor-
responds to bureaucratic ecclesiastic institutions, to a system of dogma, and ritual-
ized collective action; the second, to ecstasy and spiritual enthusiasm, to vibrant and
captivating prophetic speech. Some theologians (for ex. P.Tillich) also emphasize
the ambivalent approach to religion: hence religion comports, along with the holy,
also the demonic, it obeys the law of ambiguity.

The “demonic” aspect often is related to the aggressive sacralisation of
community identity - community borderlines, history, language, culture - and the
unique mission of the community. In this community mythology, based on the reli-
gious idea of what is “ours”, the boundaries of “ours” are usually clearly defined, so
that “ours” is perceived as superior and opposed to the others, to the alien.

Such a process can be observed all over the world, and within all the reli-
gions, including the histories of Balkan nations converted to Christianity. I should
make a preliminary specification: the instrumental use of Christianity in its “physi-
cal condition” of a political religion and an ideal core of political mythology, is not
based only on the ideological ambivalence of the ideas contained in this religion.
The determining factor lies elsewhere: it consists in the various national and histori-
cal needs of states, empires, ethnic groups to sanctify, to find a transcendent foun-
dation for offensive or defensive forms of furthering their separate interests in the
struggle to impose or protect their “own” against the “alien”. Our “own” may as-
sume different forms according to the shape or pretensions of the alien: it could be
perceived in terms of territory, material resources, or mythological symbolism, of
the “true faith”, or other attributes of collective identity.

Here the transcendent entity of which the individual becomes a part is not
God but the group, and therefore religion becomes mostly a form of “belonging to a
group” (a proof of this is the increasing level of declared religiousness/belonging
when the defensive or conflictive situation appears).

This process is usually related to the invalidation of universally uniting re-
ligious-moral bonds and values and intensification of differences: power, property,
doctrinal differences; to a shift of the center of weight from internal spiritual and
moral values on to practical social action.

2. Ethnic-confessional configuration of “other”:
the “demonic” aspect of religion?

Ethnocentrism, the fear and hatred of the Other, xenophobia, as features of
collective and individual behaviour (Eller 1999, 9), usually become activated in sit-
uations marked by transformation, transition, in borderline situations, characterizing
most of the Balkan countries by the last decade of 20" century (Ivekovic 2002).

The Balkans are not a single-type cultural-political and conflictogenic
space where religions are the basic factor, but a heterogeneous zone made up of
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specific states, in each of which religion or religions have a specific positive cultur-
al status and/or conflict potential (persistently or in certain periods).

In some Balkan countries there is a strong and enduring historical tie of re-
ligion/confession to the ethnos, while in others this link is transitory and sporadic,
and in still others it is currently being established, slowly and with difficulty. In the
Balkan countries with a single religious confession the link religion-nation-ethnos is
strongest (no matter what that single religion may be — Orthodox, Catholicism, Is-
lam), while in bi- or poly-confessional countries it is weaker and such countries of-
ten look either to additional, non-religious grounds for justifying their mission as
state and nation or to ethnic-religious “cleansing”.

We may conclude that, as far as the social and cultural status of the sepa-
rate confessions of Christianity are concerned, all three divisions have been under-
going similar changes. The differences in dogma, traditions, in religious ethos lose
significance when a given religion is reduced to the order of a cultural symbol of
group affiliation. This process makes a high level of declared religiousness compat-
ible with an individual and community behavior showing aggression, intolerance,
hatred towards a different religious community. When reduced to an ethnic, politi-
cal, or state emblem, religious affiliation to Judaism, Islam, Orthodoxy, Catholi-
cism, Protestantism have become and still are tools for the sacralization of military
and political conflicts (Spickard 2010, 131).

The more strongly the ethnic-politic project of the predominant ethnos is
connected with that group’s religious predominance, the more effective and exclud-
ing for minority religions is the interaction between religion and politics in those
countries where religion has become interwoven with the nation-state,

In the countries where, for various reasons (mostly rooted in the distant or
recent past of their traditional confessions) religion and the Church have failed to
become a consolidating social force, they are not attracting strong public interest
and trust. Such is the position in the post-communist Czech Republic, Slovenia,
Hungary, and Bulgaria. (Bogomilova 2010).

In Bulgaria the line of cleavage in society since the start of reforms was
not ethnic-based but political, hence religious differences (especially between Or-
thodoxy and Islam) never became a basis for mutual aggression and contention. The
prevalence of political strife